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CHAPTER I. 
QUESTIONS ON THE BIBLE. 


Where shall I find the most terse statement respect- 
ing the canon of the Old Testament? 

The strongest withess to the canon of the Old Testament 
is our Lord Jesus Christ. There is no question but that the 
Old Testament of His day is the Old Testament of the pres- 
ent. To Him that was the sacred Scriptures—no more, no 
less. A more authoritative critic than He we can not have. 

When we go back of Christ we are following tradition 
merely. This tradition gives Ezra the final word as to the 
make-up of the Old Testament books. AIl scholars have been 
agreed, with practically few exceptions, up to the present, 
that it is to him, under God, we owe the literary form of 
these books. 

It is impossible to say in detail who all the writers were, 
with the exception, of course, of Moses, Ezra, David, Solo- 
mon, and the prophets whose names are associated with 
their different books, and who, for the most part, are re 
corded as their writers. The most terse statement on the 
subject will probably be discovered in one of the evangelical 
Bible dictionaries, like that of Smith or Davis. We might 
suggest also, The Historic Origin of the Bible, by Prof. Bis- 
sell. 


Is there any positive proof that the Bible is authen- 
tic? if so, what is that proof? 

There is very positive proof of this fact, but it is that 
which is addressed to faith rather than the reason of un- 
regenerate man. It is quite sufficient to satisfy any umpreju- 
diced and spiritually-enlightened mind, but the natural man 
is neither unprejudiced nor spiritually-enlightened. 
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We trace the history of the Bible, just as we do that of 
another book, from century to century to its source. To 
speak only of the New Testament, our first printed copy of 
that sacred volume dates from about the fifteenth century of 
the Christian era. Back of this printed volume we have 
manuscripts, some of which are in existence today, of a date 
as early as the fourth century of the Christian era. While 
beyond this there is the evidence of versions or translations 
of these manuscripts, carrying us back to within a period of 
about fifty years of the death of John, the last of the twelve 
apostles. 

If, therefore, the books we now call the New Testament 
existed collectively as early as this, the inference is clear that 
they must have existea separately for a long time previously. 
But fifty years is not a long time, so that we see there can 
be no doubt that the books were in existence in the apostolic 
days, and hence, that they are genuine and authentic. 

The Old Testament can be traced in precisely the same 
way, and to a period two hundred or three hundred years 
before Christ. But it is not necessary to trace the Old Testa- 
ment further back than Christ, since it was well known 
that it was in His hands, and used by Him, just as we have 
it today. An Old Testament that was sufficiently authentic 
for our Lord ought to be for us. 


Considering that the Bible during the dark ages 
passed through the hands of the Catholic priesthood, 
what evidence have we that it is the same today as 
when it came from the hands of the apostles? 

The dark ages, and with them the Roman Catholic Church, 
did not come into existence before the sixth century of the 
Christian era; but the New Testament, to say nothing of 
the Old, had been in existence five centuries before. It was 
in manuscript form, and thousands upon thousands of these 
manuscripts were scattered throughout the private and pub- 
lic libraries of Europe and Asia. It was the presence of the 
Bibie in this form that enabled a constant protest to be 
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kept up against the Roman Catholic Church even throughout 
the dark ages. 

Moreover, some of these old manuscripts are still in ex- 
istence, one in the British Museum, London, another in the 
University library at Paris, a third in the Royal library at 
St. Petersburg, a fourth in the Vatican library at Rome. 
These manuscripts all agree, and demonstrate that the Roman 
Catholic Church has not changed the text of the sacred 
Scriptures in any serious way. The Roman Catholic Bible 
is all right enough. The trouble is with the Roman Catholics 
themselves, who, like the pharisaic Jews of our Savior’s time, 
make it “of none effect through their traditions.” 


Is the theory of the verbal inspiration of the Scrip- 
tures tenable in view of certain apparent contradic- 
tions? 

The verbal inspiration of the sacred Scriptures is not a 
theory but a fact. More than two thousand times in the 
Old Testament do the holy writers introduce their messages 
with the phrase, “Thus saith the Holy Ghost,” or its equiv- 
alent. Now, to deny that the Holy Ghost speaks at all in the 
Scriptures is an intelligible proposition, but to admit that 
He speaks it is necessary to admit that we have His words, 
for otherwise how should we know what He says? Compare 
here 2 Samuel 23:2; Jeremiah 1:9; 1 Corinthians 2:13; 2 
Timothy 3:16; 2 Peter 1:21. 

Of course, when we speak of verbal inspiration we refer 
to the original autographs of the Scriptures as they came 
from the sacred writers, and not to any translation of them. 
It is the province of Biblical criticism by an examination 
of the various translations, versions and other data to get 
at the exact text of the original; and so thoroughly and 
satisfactorily has this been done that a good authority de- 
clares that so far as the New Testament is concerned, we 
have in nine hundred and ninety-nine cases out of every thou- 
sand the very words of the original autographs. 

Furthermore, when we speak of verbal inspiration we do 
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not mean that every word in the Bible is God’s own word 
in the sense that He either uttered it, or caused it to be 
uttered. On the contrary, there are words of Satan there, 
and words of human enemies of God, and words of some of 
His people who spake foolishly. What is meant is that the 
record in every instance is an inspired record. In other 
words, we know that God spake thus and so in this case, 
and some other person thus and so in that case, because God 
declares it to be a fact in the inspired record He has given 
us thereof. 

Now for the “contradictions” of which the correspondent 
writes. In Peter’s “confession,” Mark makes him say “the 
Christ”; Luke, “the Christ of God’; and Matthew, “the 
Christ, the Son of the living God.” This seems an insuper- 
able objection to verbal inspiration on the part of the inquirer. 
But observe that none of the narrators claims to give the 
whole of what Peter said. Observe secondly, that if he said 
what Matthew records he must have said what the other 
two record. Observe thirdly, that there is no contradiction 
in any of the reports. Observe fourthly, that the oue feature 
of his confession which they all record is “the Christ,” i. e., 
the One promised to Israel in the Old Testament prophets, 
a title which includes all the rest which can be said of 
Him. And observe finally, that this was the means employed 
by the Holy Spirit (who inspired the record in every case), 
to emphasize that one particular feature which He desired 
to emphasize in coming generations. This goes to substan- 
tiate verbal inspiration rather than to weaken it. 

A second objection to the mind of the correspondent is 
found in Acts 5:36, where Luke is assumed to have been 
mistaken in naming the insurrectionist “Theudas,’ who is 
not supposed to have come upon the political horizon until 
twelve years later. Meyer, the German commentator, is 
quoted as saying, “A proleptic mistake’ was here committed 
by the writer of the Acts. And who is Meyer? A man 
whose breath is in his nostrils. What right has he to sit in 
judgment on the holy men of God who “spake as they were 
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moved by the Holy Ghost”? Who iold ‘him this was “a pro- 
leptic mistake’? It is just such bombastic remarks by in- 
flated human scholars who should have known better, that 
have driven an untold number of souls on the rocks of in- 
fidelity. How much more sensible as well as Christianlike 
to say that this Theudas was another of that name than the 
one Josephus refers to at a later date? Theudas was a com- 
mon name, and there were many insurrections and insurrec- 
tionists. 

A third objection bears particularly on the fourth Gospel. 
“The synoptists state that Jesus’ characteristic method of 
teaching was by parable; but the fourth Gospel does not 
record a single parable. How is this accounted for on the 
theory that the writer of the fourth Gospel is John?” I 
answer, first, that the Synoptists state no such thing. Up 
until an advanced period in His ministry Jesus did not adopt 
the parabolic mode at all. There was a specific reason for 
His doing it just then as Matthew states (ch. 13). But this 
does not imply that He confined himself exclusively there 
after to that method, and the facts are directly contrary to 
such a theory. It should be remembered, too, that the 
parables were for the unbelieving multitude more than His 
own disciples. I answer, second, that the fourth Gospel 
does contain a single parable, and more than one. Look at 
ehapters 10 and 15, for example. I answer, thirdly, that the 
date and the purpose of John’s Gospel fully explain the dif- 
ference in style between it and the synoptics. It was later 
than they by a whole generation. They were written largely 
for unevangelized communities, and this for the Christian 
church. They were making converts, this was establishing 
them. There are other comparisons which might be made 
and which have a bearing upon the subject, but these are 
enough. 

A fourth objection carries us to the consideration of the 
second Gospel. It is assumed by the writer that Mark was 
chronologically the first Gospel, on which supposition he de- 
sires to know how to account for the fact that it contains 
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no record of the infancy of Jesus, nor of the post-resurrec- 
tion Christophany to Peter, etc. But what makes him think 
that Mark’s was the earliest Gospel? It is believed by many 
others that Matthew’s was the earliest. And what has the 
date of the Gospel to do with the omissions referred to? 
The Holy Spirit is the Author of the four Gospels; may 
He not have had some reason for leading one human writer 
to omit some things which another fully recorded? 


Here are summed up what is equivalent to a number 
of inquiries on the nature of modern researches in the 
Bible lands, and the bearing they have on the histo- 
ricity and truth of the Bible. 

THE ROSETTA STONE. 

The researches spoken of, date from the early part of the 
nineteenth century, when, at the close of the Napoleonic 
wars, a French officer discovered a rare stone in connection 
with engineering operations near Rosetta at the mouth of 
the Nile. It was a black basalt stone, about three feet by 
four feet, containing an inscription in three languages, one 
of which was Greek but the other two unknown. It was 
shipped to Europe, and remained an enigma for nearly twenty 
years, until Champollion, a French scholar, discovered in the 
Greek a key to the unraveling of the mystery of the other 
two languages. When this was done the world was put in 
possession of Egyptian hieroglyphics so that it has been pos- 
sible to read all the inscriptions on the pyramids, obelisks 
and other monuments, as well as the writings in the libraries 
of ancient Egypt, and thus there has been revealed to us 
the history of the civilization of that people, older than Israel 
by three or four thousand years. These inscriptions and other 
writings have thrown a flood of light upon the Old Testa- 
ment allusions to Israel’s connection with Egypt, and prove 
unmistakably the correctness of them. 


CUNEIFORM LANGUAGE. 


A little later than the discovery of the Rosetta stone in 
Egypt, the way was being prepared for other researches in 
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the Mesopotamian valley in Asia. Travelers for a long while 
had observed bricks in that locality containing curious 
wedge-shaped letters, the meaning of which they could not 
understand, but many of which nevertheless were boxed up 
and sent to the museums of Europe. Subsequently, God was 
equipping a young English officer, named Henry Rawlinson, 
connected with the Persian army, to discover the mystery 
of these wedge-shaped letters very much as the other mys- 
tery had been cleared up in connection with the Rosetta 
stone. Meanwhile, the French consul at Mosul, Mr. Botta, 
a trained archeologist, had become interested in digging into 
certain mounds in the neighborhood of what he took to be 
the former site of Nineveh. The result of these diggings 
was, that at length the palace of Sargon, an ancient King 
of Assyria, was discovered and in connection with it a great 
library of bricks, with the same wedge-shaped inscriptions. 
Rawlinson having now mastered this mysterious cuneiform 
language, as it is called, was able to set before the scholars 
of the world the mysteries of ancient Assyria and Chaldea 
just as had formerly been done in the case of Egypt. 


ANCIENT CIVILIZATION. 


It was found, for example, that these old nations existed 
in a highly civilized state thousands of years before the time 
of Moses, and possessed records of creation substantially the 
same as those now found in the first and second chapters of 
Genesis, suggesting that they were obtained from the same 
source, and that a divine source. The same thing was true 
of the story of the fall, for while this is not recorded in so 
many words on any of the monuments, yet it is nevertheless 
recorded in pictures which leave no mistake upon the mind 
as to what is intended, for there is seen the tree, the man 
and the woman, and the serpent in such relationships as to 
portray the story of the temptation. The deluge also is 
recorded. The monuments speak of the flood, the ship, the 
saved family, the saved animals, the birds sent out of the 
ship, the landing on the mountain, the drying up of the 
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waters and the offering of sacrifice just as in the book of 
Genesis. 


A NOTABLE CORROBORATION. 


One of the most remarkable corroborations of the record 
in Genesis was that of the genealogical table in chapter 10. 
This is now seen to be not a list of names of individuals 
so much as of nations, and, if true, it is the most valuable 
ethnographical document in the world, but the discoverers 
referred to are demonstrating beyond a question that it is 
absolutely correct as a statement of the origin and dispersion 
of the nations in every particular. Baron Bunsen, as late 
as 1854, declared that the statement in that chapter of the 
Ethiopian origin of Nimrod was only an imagination, but 
four years afterward, Sir Henry Rawlinson, the decipherer 
of the cuneiform inscriptions, proved unmistakably that the 
baron was wrong and the Bible right. Even the tower of 
Babel has been discovered, and a writing of Nebuchadnezzar 
has come to light in which he testifies to having rebuilt 
that tower on its original foundations, the ruins of which 
are now identified at Birs-Nimroud. Many people have been 
inclined to laugh at the Biblical record of Abraham and the 
patriarchs and to relegate it to the realm of myth or alle 
gory, but the whole thing has proven historic; documents 
written by contemporaries of Abraham in Ur of the Chaldeas 
have been unearthed, the very names of the kings with whom 
Abraham did battle, as recorded in Genesis 14, have come to 
light, and Melchizedek himself is no longer the mysterious 
person he once was. In the same manner the researches go 
along side by side with the whole history ef Israel down 
to the close of the Old Testament. 


What is meant by the ‘‘synthetic’’ study of the 
Bible? 


By the “synthetic” study of the Bible is meant the study 
of the Bible as a whole, and each book of the Bible as a 
whole, and as seen in its relation to the other books. For 
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a completer and more satisfactory answer the reader is re- 
ferred to the author’s How to Master the English Bible. But 
here it may be said that in the application of the plan, you 
want to begin at Genesis, for about the same reason you 
would begin any other book at its beginning, if you really 
wished to master it. You should read Genesis, if it be pos- 
sible, right through at a single reading, without observing 
the arbitrary divisions into chapters and verses. Laying 
aside the book for the next early opportunity, read it through 
again in the Same way, and again and again, as often as 
may be necessary, until you have gotten a clear cutline of 
its great outstanding facts in your mind. All this time I 
would not consult any commentary or other “help” upon that 
book, and I would resist every temptation or desire to be 
sidetracked by inquiries into the meaning of this or that 
detail in the book. 

Commentaries and helps have their place, but it is after 
you have gotten your own possession of the great outline of 
the book and not before. A comparison of your own out- 
line with that of some distinguished scholar afterwards will 
probably surprise you as to your own accuracy, a circum- 
stance in itself of no small value to you in your further 
work, giving courage and confidence to personal research. 

After you have done this for Genesis, but not before, ap- 
proach Exodus in the same way, and then Leviticus, and so 
on. Some books of the Bible will lend themselves to this 
method easier than others, and there are two or three, like 
the Psalms, Proverbs, etc., which need to be approached dif- 
ferently, or which, rather, do not need this kind of approach; 
but for the most part this is the way to deal with each book 
in its turn. 

There will be some books, like Leviticus and several of 
the prophets, which will be full of mystery, and tax your 
patience very much in the matter of waiting to obtain a 
satisfactory outline for yourself before peeping at the out- 
line of another, but perseverance will yield a rich and last- 
ing reward. You will find, for example, among many other 
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delightful surprises, that as you proceed in your “synthetic” 
study of the Bible many of the questions and problems con- 
fronting you at the first are gradually answering and solving 
themselves, for the Bible is wondrously self-interpretive, if 
it be but given an opportunity to be heard. 

You may think at first that such a method of studying 
the Bible is slow and tedious. Slow it may be, but tedious 
never. The Bible is the most interesting and absorbing book 
in the world, if properly read; and naturally so, because it 
has the most interesting Author. Who so interesting a being 
as God? 

As to the time required for its study in this fashion, re- 
member that if it took sixteen hundred years to write it, 
it should occasion no surprise if it were to take a year or 
two to understand it. And moreover, the value of giving 
so much time to its consideration is seen not only in its 
blessing to us at the present time, but in the time to come. 
The Bible is the only book in your library which you will 
carry with you or have any use for in the world to come. 
Inasmuch as it is a revelation of God as well as a revela- 
tion from God, we shall have need of its contents forever. 
Let us therefore store them up while we can. 

Of course, the “synthetic” method of Bible study having 
accomplished its end when the whole Bible is thus mastered 
in outline, and each book is seen in its relation to the other 
books, there are other methods of Bible study to follow, but 
for those who want to be masters of the English Bible, and 
able to utilize other methods to the best advantage, this is 
the way to begin. A rider who learns how to ride a trotting- 
horse can ride any gaited animal whose back he mounts. 
Having mastered that gait, he easily adjusts himself to any 
of the others. But if he has begun with a horse that only 
canters or single-foots, he igs not a rider and never will be, 
till he learns the foundation gait of all. Get the whole Bible 
in your mind first in one grand broad view, see it in its 
dispensational relations, and then you can study it by chap- 
ters, or by topics or in any other way to your heart’s con- 
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tent, and with increasing profit to yourself and others. Be- 
gin any other way, and you will live and die wishing you 
had begun the right way. 

After penning the above, I was pleased to find the fol- 
lowing endorsement of the method it urges from so eminent 
a Bible student and teacher as Rev. F. B. Meyer, of London. 
After referring to his own habit of spending from half an 
hour to an hour in the examination of all the passages 
cognate to some three or four verses, he adds: 

“At the same time I can see that if all were to adopt 
this method they might become so occupied with the hedge 
rows and the copses of the landscape as to lose the concep- 
tion of the whole sweep and extent of the panorama of truth. 
So the extensive must be combined with the intensive, the 
wider outlook on Scripture as a whole with the microscopic 
examination of three or four verses.” And later on he re- 
curs to the subject of the wider outlook again, the “synthe- 
tic’ method, and says: “Such should be the plan of Bible 
study adopted by the young student (the beginner) es- 
pecially.” 

I may add, too, that Prof. R. G. Moulton, author of The 
Literary Study of the Bible, and editor of The English Bible 
for Modern Readers, insists upon the same method for the 
results in Bible study which his valuable work represents. 


The foregoing section on the ‘‘synthetic’’ study of 
the Bible suggests a further reference to other meth- 
ods of study. 

One method adopted by some and found interesting and 
useful is 

Tur CHAPTER SumMMARY METHOD. 

By this plan the reader goes entirely through the Bible 
from beginning to end, looking at each chapter carefully in 
order to discover four things, viz.: (1) the principal sub- 
ject in each chapter, (2) the leading lesson, (3) the best 
verse, and (4) the prominent persons named. The Moody 
Bible Institute of Chicago, makes much of this method. 
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Another plan known as 


Tue ToprcAL METHOD 


has been found very helpful in the preparation of prayer 
meeting talks, Bible readings, etc. Here considerable assist- 
ance can be gotten from a good concordance,—Cruden’s un- 
abridged, for example—The Treasury of Scripture Knowledge 
or the Topical Text Book. The two last-named books are very 
helpful indeed. The Treasury of Scripture Knowledge is 
really a treasury of marginal references enabling one to do 
to the best advantage that which Dr. Meyer speaks of as his 
method, examining cognate passages to see what the Bible 
has to say in different portions of it on one theme or topic. 
The Topical Text Book is associated with the name of Dr. 
R. A. Torrey, who has written an introduction for it, and 
it undertakes to group together under separate heads all the 
topics whatsoever of which the Scripture chiefly treats, giv- 
ing the places where the references thereto may be found. 
It can be seen at once how such a scheme contributes to 
the thorough study of a particular subject, and lightens the 
labor of preparing an address upon it. 

But no method of Bible study is of avail in the best and 
truest sense which is carried on independently of the con- 
stant and conscious recognition of the need of the Holy 
Spirit for its exercise. The whole of the second chapter of 
1 Corinthians is intended to emphasize that truth, and I 
entreat its perusal. The Holy Spirit is, in the last analysis, 
the Author of the Bible (2 Peter 1:21), and everybody will 
admit that no one is so well equipped to awaken an interest 
in a book, and illuminate its pages to the understanding as 
he who wrote it. Moreover, the Holy Spirit dwells in every 
believer in Christ to do this very thing, “guide us into all 
truth” (John 16:13); how important, therefore, that we 
come to know Him as our teacher, supplicating His aid at 
every step of the way, and expecting that through grace it 


shall certainly be received! This is the real secret of suc- 
cessful Bible study. 
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Outside of the knowledge of the essentials of the 
Christian faith, should you say that all Christians were 
alike endowed by the Spirit for an understanding of 
the Word, or are some especially gifted in its study 
and comprehension? ; 


In Paul’s letter to the Colossians (1:28), he speaks of 
“teaching every man in all (every) wisdom,” that he “may 
present every man perfect in Christ Jesus.” This seems to 
touch upon more than simply “the essentials of the Christian 
faith,” and looks towards the acquirement on the part of 
all men of a knowledge of “the deep things of God.” More- 
Over, we are exhorted to add to our faith “knowledge.” 
“Grace and peace” are to be “multiplied” unto us “through 
the knowledge of God and of Jesus our Lord.” “All things 
that pertain unto life and godliness” are said to be given unto 
us through the same knowledge. This does not look, there- 
fore, as though an aristocracy of the Word were contemplated 
in the divine counsels. It is a startling thought thai the 
profound teachings of Paul’s epistles were addressed to be- 
lievers, a large majority of whom were but recently escaped 
from heathenism, and that these included children who are 
addressed directly and not through their parents. Here are 
considerations for deep and earnest inquiry on our part. 

It is indeed true that Paul speaks in 1 Corinthians 12, 
of some who had the gift of “knowledge”; but in the same 
connection he exhorts us to “covet earnestly the best gifts.” 
Who can doubt that the earnest coveting of a knowledge of 
God’s Word on the part of any one would result in the pos- 
session of that gift? It is like what Dr. A. B. Simpson would 
say of divine healing, viz.: “It is quite right to ask God 
to bless the best means we know, if we do not know a bet- 
ter way.” In other words, he thinks that all Christians may 
have the faith to be healed supernaturally, if they will. 
Certainly I think all Christians may have a like deep and 
broad understanding of the Word, if they will. It may not 
please God to give all His servants the like gift of teach- 
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ing the Word, because there is necessity for the exercise of 
other gifts, but it has never seemed to me that the knowl- 
edge of the Word and the teaching of it stood alike in this 
respect. 


What version of the Bible would you recommend for 
the ‘‘synthetic’’ study of the Bible, Authorized, Re- 
vised, or American Revised? 

My own choice is what is called the Two-Version Hdition, 
being the Authorized Version with the differences of the 
Revised Version printed in the margin, so that both texts 
can be read from the same page. This has the additional 
advantage of the alternative readings of the Revised Version, 
and largely does away with the need of the American Re- 
vised. It is one of the Oxford publications. 

To use the Revised Version thus as a commentary on the 
King James is preferable to using the former alone, since 
very often the two renderings throw different light on the 
thought of inspiration, aiding materially in its exposition 
and application. But if I were shut up to an absolute choice 
between the King James and the Revised, I should, not- 
withstanding all its pronounced literary defects, select the 
former, and I should do this on doctrinal grounds. It is 
true that the Revised Version is in many respects a great im- 
provement on the King James, but in certain instances it 
diverges from the old lines of truth just enough to make 
its general acceptance in the place of the King James lead 
to very serious consequences of a rationalistic character. Its 
rendering of Colossians 1:15, 1 Timothy 3:16 and 2 Timothy 
3:16 are in point. Any who desire to examine into the sub- 
ject further would be interested in reading Dean Bargon’s, 
The Revision Revised, or Remarks on the Revised Version, 
by Benjamin Wills Newton, both of which are English pub- 
lications. 

If the King James Version is chosen, the most valuable 
edition of it at this time is the Scofield Reference Bible. 
Indeed every Christian worker should have a copy of it. 


CHAPTER II. 
QUESTIONS ON THE DOCTRINE OF GOD. 


Please explain about the voice heard from heaven at 
the baptism of Jesus. If Christ was God manifested 
in the flesh, then God was on the earth, Who, under 
these circumstances, could have spoken from heaven? 

God is a Spirit who is omnipresent, that is, present every- 
where on earth and in heaven at the same time. He was 
in heaven even when He was on earth incarnate in Jesus 
Christ. Moreover, while there is only one God, yet in the 
Godhead there are three Persons, the Father, Son and Holy 
Spirit, all three of whom are brought before us at the bap- 
tism of Jesus. It was the voice of the Father that was 
heard from heaven; it was the Son incarnate that was stand- 
ing in the water, while it was the Holy Spirit who came 
upon Him in anointing power and whose presence was in- 
dicated by the symbolism of the dove. Of course, these 
things are deeply mysterious and bafile our understanding, 
but we are to accept them by faith, and square our lives 
in accordance with them if we would be blest. 


Can an unbeliever in Christ claim God as his Father? 

God is the Father of all men in the sense that He created 
them, but He is the Father of some men in the senso that 
He regenerated them. Certainly in this latter sense the un- 
believer can not claim Him as his Father. 


Can the doctrine of the universal Fatherhood of God 
be proved on the strength of such passages as 1 Corin- 
thians 8:6; Ephesians 4:6; John 8:41 and 6:44? 

It can not be proved on the strength of the first two 
passages named, because the inspired writer is there ad- 
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dressing himself to Christians, i. e., to believers only. He 
says that God is their Father. Neither can it be proved 
from the third passage named, because the unbelieving Jews 
are there making the claim for themselves, which Jesus im- 
mediately denies in the next verse. He tells them plainly 
that God is not their Father. Finally, it can not be proven 
from the last passage, for Jesus just as plainly says in the 
verse following that every man who knows the Father will 
come to Him the Savior, i. e., will believe on Him. As men 
do not universally do this there can be no claim made of 
the universal Fatherhood of God. 


Do you understand Paul’s teaching on Mars Hill to 
give countenance to the ‘‘liberal’’ theology on the uni- 
versal Fatherhood of God and brotherhood of man? 


Certainly not. Paul was dealing with the philosophical 
Athenians on the natural plane of things, as the context 
of Acts 17 shows, and on which plane it is true, of 
course, that God, as Creator, is the Father of us all, and 
that we, being His offspring, are of one blood, and in that 
sense, brothers. But the New Testament just as clearly 
teaches the necessity of a new birth, and that in another 
Sense God becomes the Father of them that believe on His 
Sen Jesus Christ, and that all such believers become ‘“‘breth- 
ren” in Him. We need to be very careful in using that 
popular phrase lest we fall into the snare of the Devil and 
teach that all men are in a saved condition, needing no re- 
generation and no reconciliation to God through the atone- 
ment of Jesus Christ. Personally, I seldom use the phrase, 
because it has become so misleading in the hands of false 
teachers, and when I do use it I am always careful to ex- 
plain that I mean that Fatherhood of God and brotherhood 
of man, which are based upon and grow out of the redemp- 
tion which is by faith in Christ Jesus. 

Harnack, in his ‘‘What Is Christianity?’’ says, ‘‘The 
Gospel is the knowledge and recognition of God as the 
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Father,’’ and that God’s Fatherhood is the main article 
in Jesus’ message. Is this true, and what does he mean? 

Harnack means that relationship of Father which exists 
between God and ali mankind as their Creator, for he recog- 
nizes no other. But when he says that Jesus came to 
reveal God as Father in this sense he is teaching error. In 
the first place, there were no need of such a revelation, 
since even the heathen knew God as Father in this sense. 
Paul teaches this in his address on Mars Hill, when he 
quotes from their own poets to prove it. Moreover, the 
Jews recognized God as Father in this sense, and also in 
the higher sense as embraced in the Abrahamic covenant. 

Therefore, the conception of the Fatherhood of God which 
Jesus came to reveal was not the universal Fatherhood, not 
a relationship depending on creation nor yet on the Abra- 
hamic covenant, but on a new birth by the Spirit of God. 
“That this sonship was strictly limited to those who were 
thus born again is the plain teaching of the fourth Gospel,” 
says Sir Robert Anderson in his Christianized Rationalism, 
a reply to Dr. Harnack, and he adds, “But no more em- 
phatic denial of the figment of universal Fatherhood in this 
sphere will be found in the fourth Gospel than is contained 
in the following words in the first:—‘No one knoweth the 
Son save the Father; neither doth any know the Father 
save the Son, and he to whomsoever the Son willeth to 
reveal Him” (Matthew 11:27). 


Does God change the old heart of the believer, or 
put a new motive beside the old one? 

He gives the believer on Christ a new heart altogether, 
which means a new will, purpose, motive, spirit, nature—in 
short, a new life. His own Holy Spirit becomes the pos 
session of the believer, and in the measure in which the 
latter yields and surrenders himself to God’s Holy Spirit is 
he enabled to live a life of victory over sin of every kind, 
every day. It will be helpful to read 2 Corinthians 5:17 
and Galatians 5:16, 17 (R. V.). 
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Please explain the apparently contradictory state- 
ments in the Bible where God is sometimes spoken of 
as ‘‘repenting,’’ and sometimes as One who does not 
‘‘repent,’’ or change His mind. 

The answer is that in these cases the real change is in 
man and not in God. As Dr. Joseph Parker puts it: “All 
the government of God is founded upon a moral basis; when 
moral conditions have been impaired or disturbed, God’s 
relation to the matter in question is of necessity changed; 
and this change, justified by such reasons, could not be more 
conveniently expressed than by the word repentance.’ We 
thus see, as another expresses it, that it is because God 
is unchangeable that He is said to repent. 


Why did God punish Pharaoh when He hardened 
Pharaoh’s heart? 

This question is often asked with the hope of finding some 
flaws in God’s character whereby He may be blamed, and 
man in some sense justified. But it is always a failure. 
God is true though every man a liar. Nineteen times in 
Exodus is that word “hardened” used with reference to 
Pharaoch’s heart. Sometimes it is God who is said to do the 
hardening and sometimes Pharaoh himself, but, to quote The 
Mosaic Era (Gibson), “The two things are really identical. 
Pharaoh, by his conduct, put himself under the operation 
of the invariable law, by which a man’s heart becomes 
harder the longer he resists divine mercy and grace. In- 
asmuch as the law spoken of was God’s law, God hardened 
his heart. It is the same process viewed from its two 
sides. We must not suppose God singled out Pharaoh, or 
that He singles out any one, and says, “I will harden his 
heart.” But “by the operation of the law according to which 
the soul becomes less and less susceptible to impressions 
which have been resisted, God hardens the heart of every 
one who does not yield to Him” (Alleged Discrepancies of 


the Bible, Bates). See in this connection, Romans 1:18-23 
and 2 Thessalonians 2:8-12. 
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How do you harmonize God’s command to destroy 
the Amalekites (1 Samuel 15) with His love, mercy 
and compassion? 


That is always the way with the natural heart. We want 
to know how to harmonize God’s justice, holiness and truth 
with His “love, mercy and compassion,’ but we seldom re- 
verse the terms and want to know how to harmonize His 
“love, mercy and compassion” with His justice, holiness and 
truth. Instead of wondering why a loving, merciful, and 
compassionate God destroyed the Amalekites, why not won- 
der why a just, holy and true God bore with them so long? 
Why does He bear with any of us? Why especially was 
He willing to put our sins on the Person of His Son that 
they who believe on Him might be saved? 

Look at the latter half of Exodus 17, and you will learn 
something about these Amalekites, and read in the same 
connection 1 Samuel 15:18, and observe the word “sinners.” 
Their cup of iniquity was full. They had sinned again and 
again, grossly sinned against light, and mercy, and forbear- 
ance, and had become permanently fixed in their rebellion 
and opposition to God. There is an end to God’s mercy some- 
times; His justice, which is as inherent as His love, demands 
this; and He could not command the respect of His crea- 
tures if this were not so. Moreover, it is necessary to God’s 
righteous judgment of a sinful and rebellious race, that sig- 
nal and awful illustrations of His judgment upon the incor- 
rigibly wicked should at times be manifested. It is an 
act of mercy on His part to destroy a few that the many 
may be warned and some saved. The Scriptures have truly 
said, “It is a fearful thing to fall into the hands of the 
living God” (Hebrews 10:31). 


Does God choose some men on the ground of their 
foreseen capability of good? 


God acts sovereignly in election according to grace, and 
does not choose any man on the ground of “foreseen capa- 
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bility of good.” To do this were to make man his own 
savior in a great degree. See Ephesians 2:8, 9 and Titus 
3:47. 


How do we know the Holy Spirit is God? 


He is called God. In Acts 5:3 Peter accused Ananias of 
lying to the Holy Ghost; and in the next verse he said that 
he did not lie to a mere man, but to God. In Jeremiah 
31:31-34 we are told that the Lord Jehovah spoke about a 
new covenant that He would make, while according to 
Hebrew 10:15-17 it was the Holy Ghost who thus spake. 
See 2 Corinthians 3:17. 


What are some of the best works on the Holy Spirit? 

One of the fullest and richest books is quite an old one, 
that entitled, On the Holy Spirit, by John Owen, in two 
volumes. It was written in 1674, but a more recent edition 
has been published, copies of which may be found in the 
second-hand bookstores. While the style is heavy and in- 
volved after the manner of the Puritans, yet the richness of 
the mine will repay the cost of the digging. It is from ‘this 
source that many, if not most, of the later English writers 
on the subject have drawn most extensively. Another book, 
highly recommended just now, is by the Dutch theologian, 
Abraham Kuyper, entitled The Work of the Holy Spirit. It 
is an encyclopedia of inspiration and discussion on the sub- 
ject. Among smaller and less expensive books, I would 
name first, Through the Eternal Spirit, by the Scotch divine, 
James Hider Cumming. If you can only get one, get this. 
Then come Leciures on the Doctrine of the Holy Spirit, by 
William Kelly; The Ministry of the Spirit, by A. J. Gordon; 
The Spirit of Christ, by Andrew Murray; The Tongue of 
Fire, by William Arthur; The Acts of the Holy Spirit, by A. 
T. Pierson; The Spirit-Filled Life, by John MacNeil; and 
Plain Papers on the Holy Spirit, by C. I. Scofield. 


CHAPTER III. 
QUESTIONS ON THE PERSON OF CHRIST. 


Why give the date of the nativity as B. C. 4, instead 
of A. D. 1? 

The date of the nativity is calculated in its relation to 
the date of the founding of the city of Rome. For a 
time it was supposed to have occurred in the 754th year 
of that city, making the Christian era, or, as we say, A. D., 
begin at that time. But more recently scholars have come 
to the conclusion that a mistake was made in the original 
calculation. One of the data was the period of the reign 
of Herod the Great, and investigation has shown this to be 
four years earlier than it was hitherto supposed. The earlier 
date for Herod carries with it the earlier date for the birth 
of Christ, which must have been, not in the 754th year 
of Rome, but the 750th. This is still, therefore, A. D. 1913, 
only the years must be reckoned not from what has usually 
been called A. D. 1, or the year of Rome 754, but B. C. 4, 
or the year of Rome 750. There is no practical difference, 
as the inquirer will see, but if one is to speak with chrono- 
logical exactness the Christian era began four years earlier 
than is popularly supposed, judging by the chronology of 
Rome. 


Under what ‘‘law’’ was it that Christ was made (or 
born), and why? 

The law here is the whole of the moral and ceremonial 
Jaw of Moses. Christ was made under that law in the sense 
that, as a Jew, He was born subject to it. But further- 
more, He was made under it by His Father’s appointment 
and His own free will, to keep it as our representative and 
substitute, and to suffer and exhaust the full penalty of our 

29 


30 Bible Problems Explained 


violation of it. “This,” to quote the Bible Commentary, “con- 
stitutes the significance of His circumcision, His presentation 
in the temple, His baptism by John, and other circumstances 
and events in His earthly life’? He came into the world 
thus to “fulfill all righteousness.” 


Please explain Isaiah 7:14-16. 


The prophet may be speaking of some maiden in Judah, 
(perhaps about to become his wife), that would become mar- 
ried and give birth to a son in the natural way, who should 
be called by the name mentioned, “Immanuel.” And before 
this son should arrive at an age of moral consciousness, just 
a few years evidently from the time when the prophet was 
speaking, the enemies that the king was fearing so greatly 
would be overcome by God’s power. This “sign” of God’s 
goodness to him and to the nation was offered to the king for 
his encouragement and guidance if he were willing to re- 
ceive it. 

But while this is the historical setting of the prophecy, 
the Holy Spirit uses it, as we see from Matthew 1:23, as 
applicable in a higher sense to the birth of our Lord and 
Savior Jesus Christ. This is in accordance with a “law of 
double reference” frequently employed in the Word of God, 
by which two events are blended in one, having a near and 
partial, and also a remote and complete fulfillment. 


Please explain the word ‘‘compass’’ as found in Jere- 
miah 31:22. ; 

Although this question at first seems far enough away 
from the preceding one just answered, yet it really relates to 
the same thing—Jesus, the seed of Abraham. 

In this chapter the prophet is speaking of Israel’s back- 
sliding and sin which was about to be punished by their 
Babylonian captivity; and he is exhorting them to repent 
and return to God. He encourages them to do this by the 
wonderful promise that “Jehovah hath created (is about to 
create) a new thing in the earth, a woman shall compass 
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aman.” The reference is to the forthcoming incarnation of 
the Son of God, the Virgin birth of Jesus. He was encom- 
passed by supernatural power in the womb of Mary. There 
are several reasons leading to this application of the words, 
one or two of which appear in the text itself. For example, 
the word “created” implies a divine power put forth in 
the creation of the body in the virgin’s womb by the Holy 
Spirit (Luke 1:35; Hebrews 10:5). The phrase, “a new 
thing’ also, means something unprecedented; it means a 
man whose like had never existed before, and a mother out 
of the ordinary course of nature, at once a mother and a 
virgin. Finally, the Hebrew for “man,” in this instance, is 
properly translated “mighty man,” a term sometimes applied 
to God as in Deuteronomy 10:17, and to Christ in Zechariah 
13:7 (Bible Commentary). 


Did our Savior have any help from God before He 
was twelve years of age that other children do not 
have? 

It is to be remembered that Jesus differed from all other 
children in that He was born without sin. See Hebrews 4:15 
and 7:26. In this respect He resembled Adam before the fall. 
That is not to say that He was not subject to temptation like 
other boys, or that He might not have fallen, but He did not 
have the inward propensity to yield that they have. In 
the same connection, however, it should be stated that any 
boy who will yield himself to God will receive the fulness 
of the Spirit of Jesus by which he will be enabled to fol- 
low in His footsteps; and while he never will become like 
his Savior, sinless, yet he will have power to resist the 
tempter, and live a life of victory over every known sin. 


Was Christ dipped clear under the water at the time 
of His baptism? 

If this question could be answered positively one way or 
the other, it would contribute more than any other fact to 
settle the vexed question of the mode of baptism which has 
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troubled the church. for centuries. There are those who 
strongly insist that He was put under the water, but there 
are scholars on the other side, just as devout, who can not 
see it that way, and every man must be fully persuaded in 
his own mind. 


Was it for the sake of others only, or for His own 
sake as well, that Jesus was tempted? 


My judgment is, that it was for His own sake, and for 
that of His people also. The subject is of the profoundest 
character, and we should be careful not to be wise above 
what is written; but the temptation seems to have been a 
girding of Jesus for His ministry, a necessary test and dis 
cipline, considering Him now as a man only, by means of 
which He was further approved and qualified for His work. 
At the same time His victory was a victory for us, not 
merely in its moral example, but in its substitutionary effect 
on the power of Satan as our tempter. His strength being 
broken, the believer on Jesus has now only to resist him 
and he will flee from him (James 4:7). 


Did Jesus know beforehand of the transfiguration 
experience? 

How long beforehand He may have known one can hardly 
answer, but that He had some preintimation of it is evi- 
dent from the context of the story, since He promised a fore- 
gleam of His glory to His disciples about six days before 
it transpired. 


Is there any sense in which it may be said that Jesus 
had power to save Himself from the cross had He 
chosen to exercise it? 


The reference is to Jesus considered as to Hig human 
nature. The question is a “deep” one, indeed, and yet I 
apprehend that much of the moral value of the suffer- 
ings of the cross depends upon their voluntariness. The 
twelfth chapter of John seems to contain an intimation that 
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Jesus might have saved Himself from the cross, “but for 
this cause came I unto this hour.” Had He possessed such 
a desire and yielded to it, what would have become of this 
poor lost world? would it not have remained in that con- 
dition? And what about the personal glory of Jesus Him- 
self considered as a man? would it not have been forfeited? 
For the “joy that was set before Him He endured the cross, 
despising the shame.” But suppose the cross had not been 
endured, would the joy have followed? 


How many contemporaneous writers make mention 
of the Lord Jesus and of His resurrection? 

Lardner, in his Collection of Ancient Jewish and Heathen 
Testimonies to the Truth of the Christian Religion, quotes 
about seventy writers of the first six centuries who used 
their pens against Christ and His cause. These often admit 
the authenticity of the Gospels and their accuracy with refer- 
ence to persons, places and events, including the resurrection, 
but in many instances try to explain away the miraculous 
on other grounds. 


How do you harmonize Matthew 28:1; Mark 16:1; 
Luke 24:1 and John 20:1, which refer to the events of 
the resurrection morning? 

Luke says it was the first day of the week very early in 
the morning; John says when it was yet dark; Matthew, as 
it began to dawn; Mark says that though it was very early 
when they left home, they came to the sepulchre at the 
rising of the sun. In that latitude the interval between the 
dawn and the morning is very brief. 

John names only Mary Magdalene, who, when she saw the 
sepulchre, ran to meet Peter and John, saying, “We know 
not where they have laid Him.” The plural “we” shows 
that there must have been more women with her though 
only she is mentioned by this evangelist. Matthew speaks 
of her and the other Mary. Mark speaks of her and Mary 
the mother of James and Salome. Luke tells of the same 
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two, adds the name of Johanna, and mentions “other women.” 
There is no contradiction here. Neither is there any in the 
reference to the angels, or the actions of the women or the 
other disciples. A little patient thinking, and a little com- 
mon sense, will unravel a great many so-called “discrep- 
ancies” in the Bible. 


How was Christ in the earth three days and three 
nights, if He was buried on Friday and rose the first 
day of the week? 

Some would say he was buried on Thursday, and a 
strong argument can be presented for this view, but the 
common interpretation is, that the “three days and three 
nights” are to be interpreted according to the Jewish cus- 
tom of accounting a part of a day as a whole day. Christ 
was in the earth parts of Friday, Saturday and Sunday, and 
this, according to the custom aforementioned, was “three 
days and three nights.” 


Where was the soul of Jesus during the three days 
His body lay in the grave (Luke 23:43; John 20:17; 
Acts 2:27)? 

In the first Scripture passage referred to, Jesus speaks of 
being that day in Paradise; in the second, He declares 
(after His resurrection) that He had not yet ascended to 
the Father and in the third, speaking through the prophet 
David, He declares His soul was not left in “hell,” or as it 
should be translated, “hades.” Hades is a Greek word sig- 
nifying the abode of the dead, not necessarily the wicked dead 
any more than the righteous dead, but the dead generically 
speaking. The Jews of the time of Christ regarded it as com- 
prised of two compartments as it were, one for the righteous, 
and the other for the wicked dead. The first-named, the place 
of the righteous dead in hades, is thought to be synonymous 
with the Paradise spoken of in Luke. Of course, this is not 
the abode of the Father to which He had not yet ascended. 
For further considerations of this subject the correspondent is 
referred to the author’s Progress in the Life to Come. 
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Is Jesus’ body now the same as that in which He 
arose from the dead? 

As to the present body of Jesus Christ, there is no Scrip- 
tural proof that I recall to indicate whether it is now the 
same as that in which He arose from the dead, or whether 
it was changed at the time of His ascension. The peculiarity 
of His body during the forty days intervening between His 
resurrection and ascension would not seem to call for any 
essential change after the last event; while we do not for- 
get the testimony of the angels to the disciples on Mount 
Olivet (Acts 1:11), “This same Jesus, which was taken up 
from you into heaven, shall so come in like manner as He 
was seen to go into heaven.” 


What is the relation of the ascension of Christ to 
the Christian believer? 


The doctrine of the Ascension of Christ is not dwelt upon 
with the frequency and attention its importance in the 
Christian scheme deserves. The incarnation, death and res- 
urrection of Christ are each and all of them, seriously 
and vitally incomplete without the ascension, just as that 
event itself awaits the fruition of its purpose in a return of 
the ascended Lord in glory to the earth. 

But that which gives peculiar interest to the ascension 
is its active bearing upon our spiritual life today. We are 
redeemed by the death and resurrection of Christ considered 
as a single act, but that is past. We are to be raised from 
the dead ourselves, and glorified at His second coming, but 
that is future. We are being saved, established in the faith, 
enlightened in the knowledge of God, sanctified, anointed and 
equipped for service, and that is going on at present, and as 
the result of our Savior’s presence as our High Priest at 
the right hand of God. 


Will you explain Hebrews 9:12-23 with special refer- 
ence to the question whether Christ literally took His 
material blood with Him to heaven? 
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Light will be thrown on the passage by a comparison of 
the Kevised Version, which, at verse 12, reads, “through His 
own blood entered in once for all.” The meaning seems to 
be that by virtue of His shed blood He entered there. It 
is written in the Scripture that “the life is in the blood,” 
and the general belief is that Christ’s life in heaven as our 
once sacrificed Savior but now risen and interceding High 
Priest is what is meant by the verses under consideration. 
I am not aware of any commentator who takes the view, 
that He presents His material blood in the holy place. 


Will you explain the relation of Jehovah of the Old 
Testament to Jesus of the New? 


1. “Jehovah” is one of the names of the Triune God, and is 
in that sense the name of God the Father, the Son, and the 
Holy Ghost. Now that Person of the Godhead who has ap- 
peared to men is the Second Person only. It was He who 
appeared to Moses at the burning bush, to Abraham on the 
plains of Mamre and the other patriarchs; and it was He 
who became incarnate in Jesus Christ. 

2. As to the “appearances” of Jehovah to Abraham, Gene- 
sis 12:7; 17:1; 18:1, the correspondent would like to know 
if they were visible to Abraham’s physical eyes, or seen only 
in a vision? The last-named certainly was a visible repre- 
sentation, and while the same is not stated with reference 
to the two preceding ones, it would be rather hazardous, 
perhaps, to say that they were otherwise. And yet to re- 
gard them as visions may not be to take too great liberty 
with the Word of God. 

3. As to “the Angel of the Lord,’ Genesis 16:7, and “the 
Angel of God,” Genesis 21:17, I think there is no difference. 
This is another of the titles of Jehovah himself, always rep- 
resenting the Second Person of the Trinity. 


Is the ‘“Name above every name’’ in Philippians 2:9, 
ene yet to be given to Christ? 


No, the grammar of the verses indicates that it has already 
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been given to Him. It is the Name of “Jesus” mentioned 
in the next verse, “which,” as another says, “is even now in 
glory his Name of honor.” We now worship in the Name of 
Jesus which proves it to be above every name. Moreover, 
“Whosoever shall call upon the ‘Name’ of the Lord shall be 
saved,”—how this exalts that precious Name! Many more 
such Scriptural allusions will be recalled. 

In the same connection the writer asks whether the name 
“Jehovah” as used in the Old Testament always refers to 
Jesus? 

I think not, except, of course, in the sense that it is the 
name of God, and Jesus, as to His divine nature, is God. 
But wherever “Jehovah” is spoken of in the Old Testament 
as manifesting Himself to men there, I think, the Second 
Person of the Trinity is designated. With this understand- 
ing of the subject it is proper to say, that the Jesus of the 
New Testament is the Jehovah of the Old. 


CHAPTER IV. 
QUESTIONS ON THE CHURCH. 


If the church is the body of Christ, as we are taught 
in Ephesians and Colossians, how can she be at the 
same time His bride? 

The inconsistency of the church being the body and the 
bride in one is lessened by the analogy of Adam and Eve. 
She was his bride, but a part of his body too. She was his 
body also before she was his bride. As to the time and 
place of the marriage of the glorified Bridegroom and the 
bride, I suppose it will be at the rapture when the church 
is caught up to meet the Lord in the air (1 Thessalonians 
4:13-18). 


Is the kingdom of heaven the same as the church, 
and if not, what is meant by that phrase? 

The “kingdom of heaven” in the New Testament, is not 
Synonymous with the church, although I doubt not it in- 
cludes the church. It includes also Israel in the flesh, re- 
stored to her own land, penitent, converted to Jesus as her 
Messiah and the governmental head of the nations on the earth 
during the millennium. The church at this time will be with 
her Head, Jesus Christ, in a glorified state in the heavenly 
places in the air, as Paul states in 1 Thessalonians 4; and 
these two divisions, if we may so speak of them, restored 
Israel and the glorified church, constitute together what I un- 
derstand by the “kingdom of heaven.” The Sermon on the 
Mount, of which the inquirer speaks, is rather to be regarded 
as the “constitution,” or rules for the earthly division of the 
kingdom, i. e., Israel in the flesh, than for the church or 
heavenly seat of the kingdom. The prayer, “Thy kingdom 
come,” was certainly not answered on the Day of Pentecost, 
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except in an initial sense, or as one step in the direction of 
its complete answer as indicated above. It is still proper to 
offer that prayer until the consummation alluded to is 
realized. 


What is the meaning of 2 Corinthians 6:14, and 
does it teach that one should withdraw from the church 
under such circumstances? 

When Paul urges believers to have no fellowship with un- 
believers, he can not mean that the former “should leave 
the church,” for, if so, where would they go? Believers 
do themselves constitute the church, and wherever they are 
assembled there the church is assembled. He means that 
believers should not mingle with the world. They should 
not marry the world’s people (1 Corinthians 7:39, last clause), 
nor should they worship the world’s gods (1 Corinthians 
10:16-23). If unbelievers are in the visible church as the 
correspondent states, they should not be there, and it is a 
sinful “fellowship” that admits them. 


How do you explain Christ’s charge to Peter in 
Matthew 16:18, and the related passage, John 20:23? 


The passages do not mean that Peter was the first pope. 
It is fatal to the theory of the papacy that Peter never 
really visited Rome. His name means “rock,” indeed, but 
the rock on which the church is built is not Peter himself, 
but the confession of Christ which Peter had just made. 
This is suggested in the first verse referred to, where the 
words translated “Peter” in one case, and “rock” in the 
other, are in different genders, signifying in the first instance 
a small stone, and in the next, a great rock. Moreover, 
the allusion to “the keys” in the next verse is qualified by 
the reference to John where we find the authority thus given 
to Peter was extended to the rest of the twelve disciples. 

Just what that authority was, the binding and loosing, 
is further explained by Matthew 18:18, in the light of its 
context. It seems to have been the power of discipline 
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delegated to the twelve disciples at the first, but through 
them to the whole church afterwards. The reception of 
members into the church, or the excommunication of the 
heretical and unruly by the whole body acting as such, 
comes as near to the interpretation and application of these 
words as anything I know. ‘There is, however, a further 
and particular application of “the keys’ in Peter’s case, 
as seen in the fact that he was privileged to first preach 
the Gospel to the Jews on the Day of Pentecost (Acts 2), 
and to the Gentiles of the household of the centurion (Acts 
10, 11), thus opening the kingdom of heaven to the two 
great classes of men. 


Why do not men go to church? Is the chureh at 
fault? 

Fundamentally, men do not go to church because of the 
sinful condition of the natural heart, which lacks the 
taste for divine things. But in a secondary sense, the 
church is in some instances open to blame. The strongest 
attraction the church can offer, even to men of the world, 
is a wholesome spiritual service where the reading and 
exposition of the Word of God is the prime feature; but 
this is an attraction not as generally employed as it should 
be. It is a mistake to suppose that men like to hear ministers 
discuss social, economical and political affairs in the pulpit, 
except in rare instances. Such themes are better treated 
in other places, and men are surfeited with them six days in 
the week. The Word of God, however, properly handled, is 
always fresh and freshening. 

But after all, why should the church be so insistent that 
men come to her? Was not the command for her to go to 
them? Open-air preaching for half the year is the secret of 
reaching men in many communities. When they get a 
taste of the Gospel in the streets tney like to listen to it 
again within church walls. Many pastors both in this and 
the old country are adopting the plan of preaching on their 
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church steps once or twice a week besides Sundays, and 
it works splendidly. Try it. 


How can you explain Paul’s views concerning 
woman? 


In the first place, they are not “Paul’s views.” They are 
the commandments of God spoken by the lips, or rather 
written by the hand of Paul. All Scripture is given by in- 
spiration of God (2 Timothy 3:16). Paul himself says, 
“Which things we speak, not in the words which man’s wis- 
dom teacheth, but which the Holy Ghost teacheth” (1 Cor- 
inthians 2:13). 

In 1 Corinthians 11:5, Paul, by the Spirit of God, per- 
mits a woman to pray or prophesy in the church, providing 
it is done with that becoming modesty as to apparel and 
demeanor which the canons of the time and place set forth. 
“Prophesying” here does not mean simply the foretelling of 
events, but such speaking as generally goes by the name of 
preaching or exhorting—just such speaking as we hear, or 
should hear, in our church prayer meetings. 

But in the same epistle, chapter 14:34, 35, Paul commands 
that “women keep silence in the churches,’ a command re- 
peated in 1 Timothy 2:11. Whatever it may mean in these 
instances, clearly its meaning cannot be made to contradict 
what is just permitted in 1 Corinthians 11:5. 

To look first at 1 Corinthians 14:34,35. The injunction 
to silence is mentioned three times in that chapter, verses 
28, 30 and 34, twice with reference to men, and once with 
reference to women, and in every case it is conditional and 
not absolute. He who speaks in an unknown tongue is to 
keep silence if there be no interpreter. He who has a revela- 
tion is to keep silence if there be a revelation given to 
another sitting by. In like manner the women are to keep 
silence if their questions interrupt the order and decorum of 
the service. Throughout the whole chapter the apostle is 
dealing with the various causes of disorder and confusion in 
the conduct of the public worship of the church, and is not 
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to be interpreted as if he were repressing the proper exer- 
cise of spiritual gifts by either sex. So says A. J. Gordon, 
in a careful treatment of this subject, and so am I inclined 
to believe. If Paul were forbidding women to take part 
in prayer and prophesying in public religious meetings, 
“what,” as Dr. Gordon says, “could be more irrelevant or 
meaningless than the command, ‘If they will learn anything, 
let them ask their husbands at home’?” The apostle should 
have said, if they will pray or prophesy to the edification 
of any one let it be to their husbands at home. Dr. Jacobs, 
in his Ecclesiasticai Polity, a very valuable work of its kind, 
takes the same view. 

Turning now to 1 Timothy 2, let us read the context from 
verse 8. The apostle is exhorting men to pray everywhere 
in a certain fashion and spirit, and at verse 9 he does the 
same to women. Many commentators feel that the “I will’ 
of verse 8 is to be carried over to verse 9, making the 
latter read in this way: “In like manner, I will that women 
pray in modest apparel,” etc. 

In verses 11 and 12, however, the apostle is passing on to 
something else, viz.: the relation of the married woman to 
her husband. She is to learn rather than to teach, to be 
in subjection to him rather than have authority over him. 
The author already alluded to quotes Canon Garrett in his 
work, The Ministry of Women, as sustaining this view. An- 
other commentator, reasoning back from verse 12 to those 
before, thinks women may have been enjoined from public 
teaching as distinguished from public praying and prophesy- 
ing. The work of teacher and pastor are about identical, 
and there is no record in the Scripture of a woman being 
placed in such authority over a church. 


Do you understand that Christ commanded the 
washing of the disciples’ feet as an ordinance similar 
to the Lord’s Supper? 

I do not understand that Christ commanded washing the 
disciples’ feet “as an ordinance similar to the Lord’s Sup- 


The Church 43 


per,” and I know of no record in the New Testament show- 
ing that it was so observed in the apostolic church. 

The history and significance of the incident as given in 
John i8 seemg to be like this: Feet-washing under such 
circumstances serves in the Hast, not as a religious ordi- 
nance, but a social custom. Men wore sandals, not shoes, 
and of necessity their feet were soiled in traveling. When 
entering a house as guests, water and a towel were always 
provided for their accommodation, as well as a servant to 
perform the office. If the host wished to show special honor 
to his guest he would perform the office in his own person. 

In the present instance, Jesus was the host and His dis- 
ciples the guests; and the lesson He taught on the surface 
was that so beautifully emphasized afterwards by Peter on 
whom this circumstance made so profound an impression. 
See 1 Peter 5:5, especially in the Revised Version. It was 
not so much that they should wash one another’s feet but 
that they should be ever ready to serve one another with 
humility, not excluding even the washing of feet, when oc- 
casion called. 

Almost every expositor who has dealt particularly with 
that chapter, however, has seen something deeper in that 
action of Christ than the physical washing of His disciples’ 
feet. They have regarded it as a type of His high-priestly 
function as intercessor, and if so, the corresponding service 
we disciples are to render one another is interceding for one 
another, and the putting away of one another’s sin as indi- 
cated in Galatians 6:1-3 and James 5:16, 19, 20. 

I see no harm in the observance of the literal washing 
of the feet as an ordinance, and can understand how the 
symbol might be made very useful in emphasizing the obli- 
gation symbolized, but that is not to say that I regard it 
as a divinely instituted ordinance. 


What is the objection to raising money for church 
support by means of fairs, socials, etc.? 
There is quite a difference in these things and in Chris- 
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tian opinion concerning them. There seems to be no objec- 
tion to ladies doing sewing, embroidery work, making cake 
and delicacies, and selling the product of their labor at a 
fair price for the benefit of the Lord’s work. But the aver- 
age church fair is not usually content with such prosaic 
features. Things frivolous, worldly and sensational are often 
introduced. Storekeepers, under pressure, are made to con- 
tribute articles, and visitors, in the same way, are made to 
buy them. All this lowers the dignity of the Christian reli- 
gion and cultivates false standards of Christian giving. 


What is the objection to holding these affairs in 
the church building? 

There is no objection in the abstract. If it is right to 
hold them at all, it can hardly be wrong, according to 
Protestant ideas of sacred places, to hold them anywhere 
that may be found convenient. And yet even the most pro- 
nounced iconoclasts as to churchly venerations dislike to 
see and hear the concomitants of a bazaar in the same 
room where they are accustomed to meet to worship God 
in other ways and at other times. 


Are there any Scriptural passages in opposition to 
gymnasiums, reading rooms, and other institutional 
features in connection with a church building? 

No, the inspired Word does not go into details of that 
kind, but rather lays down the great principles of church 
government. It ig certainly in harmony with the spirit of 
Christianity to provide for the physical, mental and social 
betterment of the race, but whether such enterprises should 
be carried on under the direction of the church organization, 
and beneath the same roof is a question with very many. 
Their care and especially their proximity would seem to de- 
tract from the real objective of the church which is spiritual 
and evangelistic. My own idea is that Christian men and 
women should be interested in these things, but that they 
should be separated organically from the church. However, 
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there are exceptions to every rule, and in a small town 
circumstances may dictate a different course. “If any of 
you lack wisdom, let him ask of God, that giveth to all men 
liberally, and upbraideth not” (James 1:5). 


A correspondent makes certain statements and asks 
certain questions about the church and denomination- 
alism, which will be sufficiently understood in the re- 
plies that follow: 

For example, he is right in supposing that the church in 
a spiritual sense, or considered as the body of which Christ 
ig the head, is composed of all those individuals, and only 
of those, who are united to Him by a living, personal faith; 
and, I may add, a faith wrought in them by the power of 
the Holy Spirit. 

Also, is he right in supposing that the local church or 
congregation of Christians, is a number of such believers 
regularly meeting together in any one place for the worship 
of God and the administration of the sacraments without 
reference to any particular denominational name by which 
they may be called. 

But I think he is wrong in supposing that ‘“denomina- 
tionalism is a device of the Devil to divide God’s people.” 
There are aspects of and features in denominationalism 
which may sometimes suggest that idea to some people, but, 
on the other hand, denominationalism is almost a necessity 
in the present age. Take the denominational lines indicated 
by the division into Calvinists and Arminians, for example. 
The apparently opposite positions for which these schools of 
religious thought stand are both found in the Bible, viz.: 
God’s sovereignty and man’s free agency; but it would seem 
as though no one finite mind could hold both equally at 
the same time. How necessary, however, that both be duly 
emphasized! The Calvinist is necessary to the Arminian, 
and vice versa. 

Tako the question of baptism, its mode and its subjects, 
which is another line of denominational cleavage. I feel 
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convinced that that important subject is kept alive amongst 
us by the very controversy occasioned by this difference of 
opinion. 

The matter of church government divides again, and the 
necessity to defend independence against prelacy, or one or- 
der in the ministry against two or three, compels the whole 
question of church order or rule to keep to the fore as it 
ought to do. 

Then there are other good features of denominationalism, 
for example, the zeal created by a proper and just rivalry 
in the work of the Lord, especially in missions. I am 
aware that denominationalism works ill on the foreign field, 
but it works good, too, and doubtless the good far outweighs 
the ill. Of course, I am speaking now of conditions as 
they are. In a holier and more enlightened age denomina- 
tions will not have a place, and will not be required, but 
for the present we are hardly justified in describing them 
as unqualifiedly of the devil. 


The laboring men in the community where I live 
feel that the church is opposed to their interests. How 
can we harmonize the two elements? What is the 
best method of paving the way for presenting the 
Gospel message to the laboring men? 

The church is not opposed to the laboring men and their 
interests, but the very opposite. Therefore, the course to 
pursue in the circumstances, is to show what the true church 
is, viz., the body of Christ in which He lives, and through 
which He now manifests Himself on earth. This means 
that we must be always faithful to the Gospel and the Word 
of God in our teaching and preaching, never losing sight 
of the fact that men are lost and need salvation before all 
things. 

If in our zeal to harmonize the laboring man and the 
church we deviate into lines of social service, we are making 
a mistake the result of which will be the widening of the 
gulf in the end. That is not to say that, as individual 
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Christians, we should not show an interest in the social 
needs of the laboring man, and do what we can for their 
betterment, but only that as representatives of the Gospel 
of Jesus Christ we should not allow its meaning to be con- 
fused by accentuating side issues. 

The best method of “paving the way” for presenting the 
Gospel message to laboring men is to present the message, 
which will amply take care of itself when presented in 
the power of the Holy Spirit. 


Do you approve of the Passion Play? And what 
is your opinion of the display of its pictures with a 
lecture at a church service? 

I have never seen the Passion Play and only know of it 
as I have read descriptions and seen pictures of it in public 
print. But personally, I would not go to see it, no matter 
how convenient it might be, esteeming it sacrilegious. This 
is not to say that emotions may not be stirred by it which 
some people would esteem holy; neither is it to criticize 
my fellow Christians who endorse the play, but simply to 
answer the question as intelligently and conscientiously as 
I can. 

I feel about the play as I do about a portrait or image 
of Jesus Christ. I would not dishonor our Lord by pos- 
sessing one or having one on my premises, no matter how 
superior the artist who produced it. 

The thought that a sinful man, and all men are sinful, 
could produce a picture of a holy man, seems absurd; and 
when we consider who the holy man in question is, it ap- 
proaches blasphemy, to my mind. 


CHAPTER V. 
QUESTIONS ON THE CHRISTIAN MINISTRY. 


How many orders are there in the Christian min- 
istry? 

There were apparently two offices in the chureh to which 
men were “ordained” in the apostolic times, deacon and 
elder, unless you add that of missionary evangelist. An 
illustration of the first is found in Acts 6, and the second, 
Acts 14:23. The case of the missionary evangelist is in 
Acts 18. To be sure Paul, in writing to Timothy, speaks 
of “bishops” and “deacons,” (1 Timothy 3), which leads some 
to think that there were three such offices in the church of 
the New Testament—bishops or overseers, elders or presby- 
ters, and deacons. The Roman Catholic Church, the Church 
of England, and the Protestant Episcopal Church hold to 
this three-fold order of the ministry, and will doubtless 
continue to do so till Jesus comes to translate the church 
to be with Him in the air; but although an Episcopalian, 
I am inclined to agree with the majority of the Protestant 
scholars that bishop and elder are one and the same order 
or office. 


May a hearer receive good from a minister not 
chosen of God, i. e., will the words of such an one have 
the same effect upon a sinner as those of one who its 
truly called and chosen? 

If I were to lay down a general principle in the matter 
I should certainly answer no. But there are exceptions to 
every rule, and God is sovereign, we must remember, in all 
His actings. He can make the wrath of man to praise Him, 
and He once used an ass to rebuke a prophet. So He 
may if He please, use a very unworthy instrument to bring 
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about a very blessed deed, but such is not His usual course 
in the matter under present consideration. Certainly if the 
sinner was aware of the worldly character of the minister 
the latter would be unlikely to have any influence over him 
for good. 


Where in the Bible does it teach that a man must 
have some human ordination before he can minister 
at the Lord’s Supper? Is it not the right and privilege 
of every brother in Christ to minister there, if so led 
by the Holy Spirit to do so? 

I know of no place in the Bible which forbids any Chris- 
tian administering the Lord’s Supper, ordination or no ordi- 
nation; but we need be careful that liberty in this matter, as 
in some other matters, does not become license. God is not 
a God of confusion but of peace; therefore, let all things be 
done decently and in order. Some of the most serious 
heresies and wildest disorders in the church have claimed 
the leading of the Holy Spirit on the part of their advocates 
and representatives. 

Let us remember that while God leads us as individuals, 
He also leads us as the corporate body of Christ. He makes 
known His mind to me as a member of that body through 
other of its members; and what He says to me needs to be 
qualified at times by what He says to others. It is generally 
safe in these matters of church order and discipline to stick 
close to what the church at large in all the centuries has re- 
garded as the wise, safe and Scriptural course. “Come-outers” 
are not always deserving of as much praise as they imagine. 


Does 2 John 9-11 mean that a devout Christian 
should not entertain unbelieving friends and strang- 
ers, or does it mean that such are not to be received 
for the discussion of anti-Christian ideas? 

The latter is meant rather than the former, and yet the 
question is so serious that it can not be answered in a single 
sentence. This second epistle of John, being addressed to a 
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Christian woman, suggests that in this command of the 
apostle to her he has in mind the same thing as that of 
which Paul speaks in 2 Timothy 3:6, about false teachers 
creeping into houses and leading captive “silly women,” i. e., 
as another puts it, “Calculating on their greater receptivity 
and mouldableness.” The very fact that John refers to their 
not bringing “this doctrine’ with them, shows that he has 
in mind those who are coming not as friends merely, or 
persons in need, but as false teachers. And not bringing 
“this doctrine” implies farther, that they are bringing a con- 
trary doctrine. 

Such are not to be received into the house of the true 
Christian, i. e., they are not to be received in their capacity 
as teachers. Of course, this would not preclude giving them 
to eat or a place to sleep if they were in need of either, for 
that would seem to contradict such plain teaching as Roman 
12:13, 20 and other places. 

Nor is the Christian to bid such an one welcome, which 
is scarcely different from the other command. “Joy, good 
speed, prosperity can not be said to the false teacher.” He 
may be saluted after the conventional forms of politeness 
or ordinary friendship, but this is different from fraternal 
intercourse. The latter is as truly forbidden today, in such 
cases as it was in John’s day, and is not to be attributed to 
intolerance but to true brotherly love in the truth. 

“For he that biddeth him welcome partaketh of his evil 
deeds’; in other words, he is fostering a communion or fel- 
lowship with him which is itself sin, and harmful to the 
cause he is supposed to represent. 

The correspondent will suffer me to suggest that this teach- 
ing seems to apply to many of the so-called “union” meetings 
often held in these days in the name of religion, where 
representatives of other faiths than the evangelical are as- 
signed to places on the program as if such differences of 
doctrine were of no account. This may seem like charity 
to man, but it savors of treason to Christ. 
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Written, or extempore sermons? 

The suggestion has come that a word of instruction and 
advice be given to young ministers on the subject of writ- 
ten or extempore sermons. It is hardly within the scope of 
“Bible problems and difficulties,’ and yet an exception may 
be pardoned in the case of a subject so closely related there- 
to. 

To begin with, let no young minister try to persuade him- 
self that great preachers never preach from manuscript. 
Chalmers so preached, Baron Stowe so preached, Henry Ward 
Beecher so preached, Theodore L. Cuyler, William M. Taylor, 
Phillips Brooks so preached, not always, but frequently, and 
perhaps most of the time. 

Neither let it be supposed that such preaching is unlikely 
to be accompanied by the power of the Holy Ghost. 

Dr. Norman Macleod was once preaching in a district in 
Ayrshire, where the reading of a sermon is regarded as the 
greatest fault of which a minister can be guilty. When the 
congregation dispersed, an old woman overflowing with en- 
thusiasm, addressed her neighbor, “Did ye ever hear ony- 
thing sae gran’? Was na that a sermon?’ But all her ex- 
pressions of admiration being met by stolid silence, she 
shouted, “Speak, woman! Was na that a sermon?” “Ou 
aye,” replied her friend, sulkily, “but he read it.” “Read 
it!”’ said the other, with indignant emphasis, “I wadna hae 
cared if he had whustled it!” 

I was about to say neither does God care if we “whustle” 
it. The question is, Are we surrendered to God? Are we 
filled with the Holy Ghost? The manner and method are, 
of course, not unimportant, but God is sovereign in His act- 
ings, and people differ in their tastes, and He is able to 
cause us to become all things to all men, that we may by 
all meang save some (1 Corinthians 9:19-23). 

As a matter of fact, every young minister should write, 
and perhaps read, at least one sermon a week for the first 
several years of his ministry. It will put a curb on ver- 
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bosity, train him to close thinking, chasten his rhetoric, and 
contribute to variety in his pulpit utterances. His chiro- 
graphy, however, needs to be looked after. Many ministers 
write so poorly as to be unable to read their manuscript 
with ease, which accounts very largely for the prejudice 
against that style of preaching. Some of the clergymen 
named above had their material so well in hand when they 
entered the pulpit, that strangers in the congregation were 
not always aware that they’ were reading their sermons. 

For a beginner to extemporize, the best plan is to attempt 
it on expository sermons. There you have a long text be- 
fore you, and as Mr. Moody once said, “If you are persecuted 
in one verse, you can flee into another.” ‘The writer’s gen- 
eral plan is to select his text and get his theme, after prayer 
to the Holy Spirit, early in the week, and commence think- 
ing about it and praying over it right away. He carries 
the subject about with him wherever he goes, not as a de- 
tective shadowing him, but a friendly companion talking 
with him. He thinks of it, and goes over it, and works 
out its details while attending to other things. He con- 
sults books as may be necessary and as opportunity offers, 
looks up illustrations, fastens them in his mind, and prac- 
tically puts the whole sermon together just as he will preach 
it, without writing a word. This seems to give him much 
of the accuracy of the written sermon, with all the extem- 
pore freedom he desires. 

The disadvantage is that the sermon is soon lost to his 
memory so that he can not use it again; but this can be 
obviated by writing it out, in whole or in part, afterward, 
if one desires and has the time and patience to do it. 


CHAPTER VI. 


QUESTIONS ON CHRISTIAN DOCTRINE AND 
LIFE. 


How would you define the difference between soul 
and spirit? Since the fall, do we have the three-fold 
nature, the same as Adam did? 

It is difficult, if not impossible, to define the difference be- 
tween soul and spirit. That there is a difference, however, 
seems evident from the following scriptures: Genesis 2:7; 
1 Thessalonians 5:23 and Hebrews 4:12. From the first- 
named passage it would appear as if the soul were in some 
sense the product of the union between the dust of the 
ground and the breath or spirit of life. Some psychologists 
describe the three parts of man thus: The body is the seat 
of his sense-consciousness, the soul the seat of his seif- 
consciousness, and the spirit the seat of his God-conscious- 
ness, 

I see no reason to doubt that since the fall man retains 
the same threefold nature, though on account of the en- 
trance of sin his spiritual life, or God-consciousness, has 
become practically dead. His self-consciousness controls him 
in his natural state. 


Did Christ pay the penalty of the broken law, or 
did His death only suspend it and purchase a proba- 
tion for mankind? 

We may thank God that Christ’s death paid the penalty. 
See Acts 13:38, 39; Romans 8:1; Galatians 3:13 and many 
other places. If He had only purchased a probation for us, 
who could be saved? Adam was the only man ever on pro- 
bation, and this in circumstances of innocence, yet he failed. 
What hope then would we have? 
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Please explain the meaning of the ‘‘scapegoat’’ as 
mentioned in Leviticus 16. 

In the Revised Version the word for scapegoat is the 
proper noun “Azazel,” which some regard as the name of an 
evil spirit represented as dwelling in the wilderness, to 
which this goat, laden with Israel’s sins, is sent. This evil 
spirit is conceived of as Satan, and the sending of the goat 
to him is an announcement that with the expiation of the 
sin of Israel through the sacrificial blood, his power over 
Israel is gone. Thus the acceptance of the blood of the 
one goat offered in the holy of holies symbolized the com- 
plete propitiation of God and his pardon of Israel’s sin, 
while the sending of the other to Azazel symbolized the ef- 
fect of this expiation in the complete removal of all the 
penal effects of sin through deliverance from the power of 
Satan as the executioner of God’s wrath. 

Others think the sending away of the goat to Satan laden 
with Israel’s sins, represents Christ as our Sin-Bearer, de- 
serted by His Father for a season, and delivered for His 
“pruising” into Satan’s hand. 

A simpler idea than either is that which employs the 
word not as a proper but an abstract noun meaning “re 
moval” or “dismissal.” In this case the goat bears away ail 
the iniquities of Israel into the solitary land, representing 
their removal from the presence of God forever (Psalm 
103:12; Micah 7:9). Thus the first goat, that which was 
slain, represents the means of reconciliation with God, and 
the second, the effect of that reconciliation. The two jointly 
constitute the sin-offering and set before us the atonement of 
Christ. 


What is it to believe on Christ unto salvation, and 
how may I know that my faith is genuine? 

Saving faith is a cord of three threads, viz.: knowledge, 
assent, trust. You know there is a lifepreserver under your 
berth at sea, you assent to the fact that if placed around 
your body it will keep you afloat in water, you trust it to 
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do so when the vessel is sinking and you actually attach it 
to your body and plunge into the sea. A man knows that 
Jesus Christ is the Son of God, he assents to the fact that 
if he believes on Him he will be saved, but a day comes 
when under deep conviction of sin, and in the fear of hell 
he actually casts himself upon Him for help, renouncing 
every other allegiance. Some would say this last only is 
saving faith, and there is a sense in which such is true, 
and yet it presupposes the other two. 

Our faith is genuine if based upon God’s promises, but a 
cumulative proof of its genuineness is found in our growth 
in grace. 


May one who has no assurance lay claim to the 
new birth? 

The new birth is not based on our assurance or conscious- 
ness of it, but on our faith in Christ. And yet if one were 
really believing God’s promises to him it would seem that 
he must have some degree of assurance. Read in this con- 
nection 1 John 5:9-12. 

And then there is another thought. A man who is born 
again is exhibiting “the fruit of the Spirit” (Galatians 5:22}, 
and that ought to bring a consciousness that the change has 
taken place. 


How can people believe they have a thing until they 
know they have it? 

In other words, the correspondent wishes to know how 
one can believe he is saved until he knows he is saved? 
Of course he can not believe it till he knows it; but he 
knows it the moment he believes, because to believe is to 
take God at His word. A person knows he owns a piece 
of ground because the deed of that ground to him is recorded 
in the court house, and he really knows it in no other way. 
Just so a man knows he is saved because it is recorded in 
the Word of God that whosoever accepts Jesus Christ as his 
Savior is saved, and he has accepted Jesus Christ. We 
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know we are saved, not because we feel it, but becauss 
God has said it. Read 1 John 5:9-13. 


If Christ can save all, why are not all saved? 

Not only is it true that Christ can save all, but as a 
matter of fact, He has already redeemed all by His blood. 
He is “the Lamb of God, which taketh away the sin of the 
world.” (See also 1 John 2:2.) The only things standing 
in the way of the salvation of all men are, first, a knowledge 
of Jesus Christ as their Savior, and secondly, a willingness 
to accept Him as such. The first suggests the responsibility 
of saved men to make the Gospel known to the unsaved, and 
the second raises the question whether my inquirer has 
yielded his will to Christ on this last question. See the 
words of Jesus in John 5:40 and 7:17 (R. V.). 


How should you help a Unitarian to see salvation 
in Jesus Christ? 

The same as I should help any other sinner. I should 
ask him if he were saved? And if he replied in the affirm- 
ative, I should ask on what he grounded his conviction? 
If he replied, “The finished work of Christ on the cross,” 
he would not be a Unitarian. If he replied in any other 
way I should show him the truth in such passages as John 
14:6, Acts 4:12 and Ephesians 2:8, 9. But probably he would 
say he did not need to be saved, in which case I should 
bring to his attention such passages as Romans 3:9-20. The 
Word of God and prayer are the only efficacious means of 
bringing any soul to Christ. 


If Adam had been punished with spiritual death, 
why was sentence in Genesis 3:17 pronounced against 
him? 

This is something that man can not answer. The Judge 
of all the earth that does right ordained it so, but we may 
believe that hard as it seems love prompted it, and that 
in the end it will work out in the greater blessing to those 
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who through faith in the promises humbly submit them- 
selves to the decree. For one thing, it keeps us ever im- 
pressed with and alive to the reality of the curse upon sin, 
which without some such physical experience might be for- 
gotten. It fosters the desire also, to be rid of sin, and leads 
us to inquire concerning the way out. 


How should you explain Romans 5:13? 

Romans 5:18 reads, “For until the law sin was in the 
world, but sin is not imputed when there is no law.” The 
first use of the word “law” here refers to the law given to 
Moses on Mount Sinai, at least 2,500 years after the fall of 
Adam. Now until this law was given sin was in the world. 
The law did not bring in sin. It was in before, all the 
time from Adam to Moses. All this time God treated men 
as sinners, and they were sinners. “But sin is not imputed 
where there is no law.” Hence inasmuch as sin was im- 
puted unto men, charged against men all that long time, 
there must have been some law revealed to them and resting 
upon them. Not the law of Sinai, indeed, but some other 
law from God. The law written on their consciences and 
the law He had revealed to them in other ways. The open- 
ing chapters of Genesis reveal many laws which God had 
given to men before Sinai, the violation of which was sin. 


Why is the Gospel of Christ good news? Or, more 
particularly, wherein is a man, truly penitent, more 
blessed under the new dispensation than under the old 
dispensation of the law? 

Paul answers this question, in large part, when in Romans 
38 he says, “By the law is the knowledge of sin.” The law 
enables us to know what sin is, but it does not take away 
the sin it reveals. Only Christ does that through the Gos- 
pel. And this was as true in the old as it is in the new 
dispensation. Men were not saved by keeping the law in 
the days of Moses, for none of them kept it. They were 
saved through faith in Christ as expressed in their whole 
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sacrificial system which pointed to and typified Him. This 
is not to say that they knew Him anticipatively, which 
doubtless was not true of but few of them; but they exer- 
cised faith in the offerings for sin they were directed to 
present, and this, in their ignorance was accepted as faith 
in him, since it was acting up to the measure of light 
they had. There were some, however, who were vouchsafed 
glimpses of the noonday radiance of revealed truth which 
we enjoy. Moses, for example, esteemed “the reproach of 
Christ greater riches than the treasures in Egypt,’ and God 
“nreached before the gospel unto Abraham.” 


On what grounds were the ancients saved? 


In other words, the correspondent wishes to know whether 
the faith in a Christ who was to come had the same sav- 
ing value as faith in a Christ who has come? The answer 
is in the affirmative. That is to say, all the Old Testament 
saints were saved on the basis of Christ’s atonement. That 
atonement had not yet been rendered as an actual historical 
fact, but it had been accomplished nevertheless in the mind 
and purpose of God from the beginning. Christ was the 
lamb foreshadowed before the foundation of the world (1 
Peter 1:20). To be sure, the faith of the fathers was not 
as intelligent as ours, they only saw these things afar off 
and were persuaded of them, but man is saved not on the 
ground of a faith tested by its intellectual but its moral 
quality. A good passage bearing on the subject which it 
would be well for the correspondent to read is Romans 4, 
especially verseg 16-25. 


Will you give me the Scriptural proof that all in- 
fants dying in infancy are saved? 

There is no “Scriptural proof.’ We hope they are saved 
through the mercy of God on the ground of the atonement 
of Christ; and this inasmuch as, although they were born 
in sin, they were not actual transgressors of God’s law. 
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Do not Matthew 18:10 and Luke 18:16 prove that 
all infants dying in infancy are saved? 

Those utterances of Jesus give us strong reason to hope 
that such is the case, but it is not generally thought that 
they amount to absolute proof of that fact. 

The correspondent seems a little confused in employing the 
fact that God is no respecter of persons, to defend the opin- 
ion that all will be saved; but if he means simply that if 
one infant is saved all infants will be saved, then I am 
happy to be able to agree with him. 


Where do children who die before the age of ac- 
countability go at death? 

Every Christian hopes and believes that they go to heaven 
on the ground of Christ’s general atonement for sin. But 
no one is able to speak positively on that point because the 
Scriptures do not speak positively upon it. There is much 
in the Scriptures from which we may draw such an inference, 
but farther than this we can not go. 


Please explain 1 John 2:12 in relation to infant 
salvation. 

The phrase “little children,” in that case does not refer to 
infants or babes, but as the Greek word indicates, it means 
“dear children.” They were the apostle’s own children in 
the faith whom he thus addresses in terms of endearment, 
although they may have reached years of maturity. See 
Jesus’ address to his disciples (John 21:5). 


Will heathen, having received no knowledge of the 
Word, and dying without believing on Christ whom 
they know not, be lost forever? 

All men are lost because of sin, heathen included. Christ 
is the only remedy for sin, and it is our urgent duty to make 
Him known to the uttermost parts of the earth; but men 
are not condemned for not having known Him where they 
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have never had the opportunity to do so. It is like disease 
in the human body, for which there is a certain cure, but 
of which the afflicted one in a certain case has no knowl- 
edge. He dies because of the disease. 

This solemn subject is set before us very clearly in the 
first chapter of Romans, and ought to be understood by 
every Christian. Read that chapter from verse 16 to the 
end, but especially verses 18 to 25, and you will see that 
the heathen in his darkness is “without excuse.’ Had he 
lived up to the light he had, more would have been given 
him, but this he has failed to do with the result that deeper 
darkness has settled upon him. Cornelius, mentioned in 
Acts 10, is an instance of a heathen who lived up to the 
light and received more, even a knowledge of Christ; and 
wherever this type of man is found in any nation or age, 
there like blessing comes to him. 

Some are inclined to charge God with unfairness to the 
heathen world in not making Christ known to them as 
well as us, but we need to remember that God was under 
no obligation to make Him known even to us. And now 
that He has done so, it is that we may make Him known to 
the whole world. How have we fulfilled our obligation, or 
what are we doing in that direction? Until we, as a church, 
have exhausted our last resource to carry the Gospel to the 
heathen, it ill becomes us to charge unkindness upon God. 


Why was Esau rejected and Jacob chosen, and was 
Esau saved? 


Hsau was rejected and Jacob chosen not because of any 
moral difference in the two men, but on the ground of God’s 
sovereign pleasure. But the choice, it should be remem- 
bered, was not as to eternal life, that is, heaven or hell, but 
only with reference to the promised earthly seed. Esau 
was not “hated” in the sense of divine vindictive anger 
against him, but only in that he was set aside for this par- 
ticular purpose. He led what was a happy life for him, was 
much prospered in earthly things, and we may hope was 
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“saved” eternally as truly as his brother. That is, I do not 
think the record teaches necessarily that he was lost. 


What is regeneration, in its broadest sense? And 
does a regenerated soul have a desire for worldly 
amusement? . 

Regeneration, in its broadest sense and only sense is life 
—life in Christ Jesus, through a new birth in a spiritual 
sense, by the operation of the Holy Spirit, through the ex- 
ercise of our faith in Christ as our Savior. The natural 
man is dead in trespasses and sins, dead to God, to holi- 
ness, to eternal happiness, to hope of heaven. “Except a 
man be born again, he cannot see the kingdom of God” 
(John 3:3) But when he becomes thus born again, “old 
things are passed away, and all things are become new” 
(2 Corinthians 5:17). His old selfish, carnal views of things, 
of himself, of others, of the world—even of Christ, spon- 
taneously melt away like snow before the summer sun. He 
will not desire, much less delight, in worldly amusements. 
At the same time we must remember that there are “babes” 
in Christ, and that there is such a thing as “growth in 
grace.” 

Some do not lose all desire for worldly amusements as 
Speedily or thoroughly as others. And there is a fair dif 
ference of opinion among really true Christians as to what 
eonstitutes a “worldly amusement.” In the writer’s opinion, 
however, it is well to give the interests of one’s soul, and 
the cause of Jesus Christ the benefit of any doubt which 
one may have about it (Romans 14:23). 


Which is experienced first, faith or repentance? 

While there is a distinction in thought between these 
two, there is scarcely any distinction in time. Repentance 
means a “change of mind,’ and the moment one takes Jesus 
by faith to be his personal Savior, that moment he has 
experienced and manifested that change of mind. I am now 
speaking, of course, of the initial act of salvation. But 
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it is true that even to the saved soul there is a sense in 
which repentance is a continuous experience, and the same 
may be said of faith. There is a definite moment when 
we repent and believe on the Lord Jesus Christ and are 
saved; and yet as we grow in the Christian life we are 
ever coming to see more and more clearly what sin is, and 
what a savior Jesus is, and in that measure is our repent- 
ance ever deepening and our faith ever increasing. 


May a man be justified and sanctified at the same 
time? 

There ig a sense in which this may be answered in the 
affirmative, depending upon the meaning attached to the 
word “sanctified.” The word has two meanings, one express- 
ing a condition into which the believer is brought before 
God on the instant in which he so believes; the other ex- 
pressing his experience and manifestation of that condition 
in his daily life, which is a matter of time. Perhaps a good 
illustration of the first is found in 1 Corinthians 6:11, and 
of the second in 1 Thessalonians 5:23. 


When and where was Paul sanctified? 


Speaking of sanctification as a state or condition of a 
man legally or judicially before God, Paul was sanctified at 
the same moment he was justified, and perhaps that was 
when he yielded himself to Christ on the way to Damascus 
(Acts 9). Then he was set apart for God’s use and ser- 
vice forever, and then, in that sense, he was sanctified. 
But speaking of sanctification as an experience of holiness 
in a man’s heart and a manifestation of it in his daily life, 
then Paul was in the constant process and progress of it to 
the end of his life. Such utterances of his as Philippians 
3:12-14 and 1 Timothy 1:15 would seem to indicate this. 


Is eradiction the Scriptural teaching on holiness? 


I believe not. It contradicts the Scriptures rather, for 
example, 1 John 1:8-10. It also contradicts experience, for 
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example, that of Paul (1 Timothy 1:15). Indeed, the ex- 
perience of Paul is that of all enlightened Christians, I be- 
lieve. Christian growth largely consists in putting away sin 
as it is increasingly revealed to us. The holier a believer 
becomes the more clearly he perceives the real nature of 
sin, not sin in the abstract, or sin in somebody else, but 
sin in his own life. If I am a growing Christian, what 
is sin to me now was not such perhaps a year ago, and so 
it will continue to be to the end. 

There are those who profess eradication to have taken 
place in their lives, but as a rule their neighbors do not 
agree with them, I think. Their mistake lies in a very 
limited appreciation of what sin is. They base their claim, 
from a Scriptural point of view, chiefly on such passages 
as 1 John 3:6, 9, but these are to be interpreted in the light 
of the two natures in the believer. The new nature in 
Christ Jesus does not sin, but the old nature is ever warring 
against it, and only in the measure in which the believer 
is yielding himself to the indwelling Spirit of God will he 
be able to overcome in the continual conflict (Galatians 5:17, 
R. V.). Thus, however, he will be able to overcome so that 
he may live every day a victor over all known sin; but 
this is something different from the eradication of all sin. 


What is the meaning of 2 Peter 1:10, about making 
our ‘‘calling and election sure’’? 
_ It means making our calling and election sure, not as far 
as God is concerned, but with reference to our own ex- 
perience of it. If God has called and chosen us to be saved 
in Christ, He is sure of it. But we also may be sure by 
bringing forth in our Christian lives the graces and fruits 
named in the preceding verses of that chapter. We can do 
this by yielding ourselves to the work of the Holy Spirit in 
us from day to day. 


Is that saying true, ‘‘Once in grace, always in 
grace,’ or, if a man is truly converted, accepts 
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Christ, and is regenerated, can he commit sin that will 
cause him to lose his soul? 

I should not like to say what he “could” do, but I have 
a good deal of confidence in saying what I think he “would” 
do, viz.: remain steadfast unto the end and enter into the 
fulness of salvation in glory. I believe this, not because I 
have any confidence in the man himself even after he is 
saved, but because I have every confidence in God’s promise, 
and purpose, and power to glorify His Son in perfecting 
the good work He has begun (Philippians 1:6). The course 
for a saved man to pursue, who may through infirmity, or 
ignorance or stress of temptation fall into sin, is laid down 
for him in 1 John 1:9. The reference to 1 John 5:18, 
which the inquirer makes, affords an opportunity to say that 
the inspired writer is there speaking of the new nature in 
the regenerated man. The latter has two natures, the old 
Adam nature, called the “flesh,” in which dwells no good 
thing (Romans 7:18), and the new Christ nature which is 
ereated in true holiness and righteousness (Ephesians 4:24), 
and which does not commit sin. These two are contrary 
the one to the other (Galatians 5:17), and sin on the part 
of the Christian consists in allowing the old nature to obtain 
the upper hand of the new, which never need be the case 
if he will yield himself to the influences of the Holy Spirit 
who dwells within him to give him the victory (Romans 
7:24, 25, and chapter 8). 


A correspondent says, that at one time in his life 
he deliberately rejected Christ, and firmly believes 
his soul is now lost. His horror and anguish are 
great. His pastor and other Christian friends tell 
him he is mistaken. He has spent hours in prayer 
about it, without avail, and he asks whether there is 
hope for him? 

I think there is hope for him. His letter does not indicate 
that he hag rejected Christ as he thinks he has done; and 
his pastor and other Christian advisers who know him bet- 
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ter than I, are doubtless wise in their opinion about him. 
Satan would seem to be disturbing his mind. The God I 
know and worship in Jesus Christ, will not turn a deaf 
ear to one who pleads for hours for salvation through the 
blood of his Son. Let him repent, and accept Jesus Christ 
as his Savior now, confessing Him as such before men. The 
feeling or assurance may not come to him that he is saved, 
but he is not saved by feeling or assurance. He is saved 
by Christ. “Though he slay me, yet will I trust in him.” 
“Him that cometh to me I will in no wise cast out.” 


Please explain the two-fold use of the word ‘‘per- 
fect’’ in Philippians 3:12 and 15.’’ 

The writer will be aided to understand the different uses 
of the word “perfect” here, if he keeps in mind that the 
inspired apostle is using throughout the figure of a race 
course, such as those covered by the foot runners in the 
Olympian games. In verse 15, “as many as are perfect,” 
means aS many as are experienced, full-growvn, no longer 
babes in the Christian life (1 Corinthians 2:6), and hence 
fully equipped for running the race. They know and are 
able to comply with the laws of the course (2 Timothy 
2:5). But in verse 12, not as though I “were already per- 
fect,’ means not as though I were yet the actual winner 
of the race. I am not yet crowned with victory. Absolute 
perfection is meant in the last case (verse 12), relative 
perfection in the first (verse 15). 


What is your teaching on sanctification, the Spirit- 
filled life, and receiving the Holy Ghost as a second 
distinctive work of grace? And does this work take 
out of us the old Adam nature, the root of bitterness, 
and leave us pure and holy in God’s sight? 

Sanctification has two meanings. The moment we believe 
on Jesus Christ we are sanctified in the sense that we are 
then set apart for God forever. But at the same moment 
the Holy Spirit takes up His dwelling in us and begins a 
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process of sanctification in the experimental sense, as the 
result of which we grow in grace and in the knowledge of 
God. 

The indwelling of the Holy Spirit is equivalent to our 
baptism into the body of Christ, and is a single transaction 
taking place once and forever. But it is one thing thus to 
have the Holy Spirit dwelling in us, and another to be filled 
with the Holy Spirit. There is but one indwelling, while 
there may be many fillings of the Spirit. 

In the sense of the indwelling, therefore, there is no second 
distinctive work of grace to be expected; but in the sense 
of the filling of the Spirit there may be many such ex-. 
periences. 

This does not take out of us the old Adam nature, but 
gives us power through the new nature to overcome the 
old, and live a life of victory over known sin. It does 
not make us pure and holy in God’s sight in the sense 
that we have no experience of sin; but when we believe on 
Christ we become pure and holy in God’s sight in the sense 
that thereafter there is no sin on us. He takes away its 
guilt, but as long as we remain in this body there will be 
a consciousness of sin in us, and a deepening feeling of 
unworthiness because of it. 


What does the New Testament teach about the 
second work of grace and the baptism of the Holy 
Ghost? 

I believe the teaching of the New Testament to be that 
when one receives the Lord Jesus Christ as his Savior, being 
regenerated by the Holy Spirit, he is then baptized by the 
same Spirit into the body of which Christ is the head. 
Compare Acts 1:5; 2:1-4; 1 Corinthians 12:13; Ephesians 
4:4-6. 

I believe that the second work of grace, of which some 
people speak, is a later crisis in the history of the believer 
when he comes to realize the need of a holier life, and a 
deeper experience in Christ. He then surrenders himself 
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as a Christian to Christ more fully than he had yet done, 
and comes into the Spirit, to which he had been a stranger 
theretofore. His spiritual life now takes on a new aspect, 
and he becomes more truly separated from sin and quick- 
ened in the service of his Lord. 

It is the privilege of every believer to have this experience 
at the moment of his acceptance of Christ as a Savior, and 
some do enter into its enjoyment then. Many do not, how- 
ever, and when it comes to them, if it does, they regard 
it as a second work of grace and baptism of the Holy Spirit. 

As a matter of fact, however, there is but one baptism of 
the Holy Spirit, and the richer experiences referred to are 
those which grow out of it, when the soul is truly surrend- 
ered to God, who by His Spirit thus dwells within. 


What is the meaning of ‘‘the sin not unto death’’ 
(1 John 5:17)? 

In my judgment, it is any other sin than the deliberate 
and final rejection of Jesus Christ. Compare Matthew 12:31, 
32, where the blasphemy against the Holy Ghost, or the un- 
pardonable sin, is the rejection of the testimony of the Holy 
Ghost to Christ, and hence the final rejection of Christ. 

There is another view of this passage, however, which 
takes the ground that the reference is not to spiritual but 
physical death. The one referred to in the text is a Chris- 
tian brother who has been chastised by sickness on account 
of sin. But the sinning not having been unto death (physical 
death), he is raised up. “However, a believer may go on 
wilfully sinning and remain there dishonoring Christ. He 
ig to be taken out of the world by death. No request could 
be made for such an one.” (See Gaebelein’s Commentary on 
Matthew at 12:31, 32.) 


What is the unpardonable sin? 

There are at least three passages in the New Testament 
which may be in mind when asking this question. The 
first in Matthew 12:31, 32, and the parallel places in the 
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other Gospels, where the “unpardonable sin” seems to con- 
sist in attributing to Satan the work of the Holy Spirit. 
The second is Hebrews 6:4-6, where it consists in total 
apostacy from Christianity and a return to Judaism, as 
the teaching of the epistle as a whole seems to indicate. 
The third is 1 John 5:16, where the application would seem 
to be limited by the meaning of the other two passages 
just referred to. 

I would explain this last sentence thus: Since the Holy 
Spirit through John does not define specifically what He 
means by the “sin unto death,” it seems reasonable to sup- 
pose that He would have us seek its definition in other 
places in the Scriptures where He does so define it, and 
those places are the ones mentioned. 

Some, however, would interpret 1 John 5:16 in a different 
way. They would say that some men are incorrigible sin- 
ners, that they have reached, even in this life, a permanent 
condition of sin which is apparent beyond question to Chris- 
tians of true spiritual enlightenment, and that the latter 
are here relieved from the obligation to pray for forgive- 
ness in such cases. There will be differences of opinion as 
to this interpretation, but in any event it suggests this 
further definition of the ‘‘unpardonable sin,’ that, no mat- 
ter what else it consists in, it certainly does in this, viz.: 
The failure in this life to receive Jesus Christ by faith as 
a personal Savior. The man who dies unsaved notwith- 
standing Christ has been offered to him as a Savior, com- 
mits the unpardonable sin. There is no forgiveness or sal- 
vation for him in the world to come. This is the most 
practical and general application of this whole subject. 

It answers also a second question as to “what is meant 
by a person having sinned away his day of grace?’ The 
present Gospel dispensation is “the day of grace’ (2 Cor- 
inthians 6:2), and the expression, for that reason, applies 
as well to the earthly lifetime of every man who does not 
deliberately and of free choice reject the offer of salva- 
tion through Christ. 
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How is the expression in Exodus 33:19 and Romans 
9:15 to be understood? 


I should say that the expression of Exodus 33:19, and 
Romans 9:15, “I will have mercy on whom [I will have 
mercy,” is to be taken literally. All men are sinners 
by nature, and of their own free will, and grace is un- 
merited favor. God is at liberty to save some if He will, 
and whom He will, but there is no obligation upon Him to 
Save one, much less all. At the same time His salvation 
is freely and sincerely offered to all who will accept it by 
faith. It is admitted that there is profound mystery here 
before which we can only bow our heads and wait, but 
that is the attitude of faith, and the attitude that becomes 
the finite in the presence of the Infinite. 


How may 1 John 1:8 and 1 John 2:1 be harmonized 
with 1 John 3:8, 9, and i John 5:18? 


These passages may be harmonized, I believe, on the 
ground of the two natures in the Christian believer. That 
which is born of God is the new nature in Christ Jesus, 
and does not of itself commit sin. But the old nature still 
remains, the flesh, as it is called, which lusteth or warreth 
against the Spirit, i. e, the Holy Spirit (Galatians 5:17). 
As a Christian yields or surrenders himself to the Holy 
Spirit he receives power to overcome the old nature and to 
live a life of victory over known sin. But the old nature 
is still there whose presence justifies the words of John in 
the earlier chapter of his epistle. 


What do you understand by the ‘‘lawful use of the 
law’’? 

The inquirer is doubtless referring to 1 Timothy 1:8, 
where the apostle says: “The law is good, if a man use 
it lawfully.” Paul is speaking of certain Judaizing teach- 
ers in the early church who corrupted the moral law of 
God by “fables which they pretended to found upon it, sub- 


70 Bible Problems Explained 


versive of morals as well as truth.” “Their error,” to 
quote the Bible Commentary, “was not in maintaining the 
obligation of the law, but in abusing it by fabulous and 
immoral interpretations and additions to it.” “The law is 
good,” the apostle explains, i. e, it is in full agreement 
with God’s holiness and goodness, “if a man use it law- 
fully,” if he gives it its lawful place in the Gospel economy; 
which place, he proceeds to indicate, is that of awakening 
the sense of sin in the ungodly (see verses 9 and 10). These 
false teachers doubtless, used the law as a means by which 
a justified man might attain higher perfection in Christ 
than by the Gospel of faith alone. But this was wrong, 
since “the law brings with it no inward power to fulfill it.” 

And yet, is there no sense whatsoever, in which a justi- 
fied man morally needs the law? Certainly there is. He 
needs it not as a ground or procuring cause either of sal- 
vation or sanctification, but just as he needed it as a means 
by which he came to see his need of salvation as a sinner, 
so he needs it as a means by which he may come to see 
his need of sanctification as a saint. I mean his experi- 
mental sanctification. 

By “the law” now I do not intend simply the Ten Com- 
mandments, but all that God has revealed to us of his will 
in His Word. How can a man be holy who knows not what 
holiness is? And who can tell him what it is, save God? 
And where does God tell him if not in His law? 

This is the trouble with many who profess a holiness 
which their neighbors perceive they do not possess. The 
holiness they profess is their own idea of holiness, not 
God’s idea. If they were better acquainted with the law 
of God and used it “lawfully,” they would put their mouths 
in the dust with a sense of their uncleanness. 


What is the inheritance which God has in the sai 
(Ephesians 1:18)? e saints 


I suppose that such other verses in that same epistle as 
2°12; 2:7, 22; 3:10; 4:13: 6:27, ete. explain what it is as 
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well as it can be explained to our present understanding, 
and until the time when we who only know in part shall 
know “even as we are known.” The great thought is that 
God has an inheritance in us. This does not exclude the 
thought of our inheritance in Him, but the other is the 
stronger and more precious of the two. If we had an in- 
heritance in God it is conceivable that we might fail of 
its possession, but if God has an inheritance in us then we 
are persuaded that He is able to keep that which is His 
own. 

Moreover, God’s inheritance in us implies the execution in 
us and towards us of great purposes of grace and glory 
to make us what He would have us become as worthy of 
Him. These are the hints which are given us in the above 
quoted passages as intimating the nature of His inheritance. 


Please explain Ephesians 4:5, about union with 
Christ. 

“One Lord, one faith, one baptism,’ refers to the unity 
of believers in Christ. They have “one Lord,” or one Head 
over them, the Lord Jesus Christ. They have “one faith,’ 
or one act of believing by which they apprehended or laid 
hold of Him for salvation. And they have “one baptism,” 
or sacrament by which they are incorporated, or express 
their incorporation in the body of Christ. By this “one 
baptism” some would understand that of water, but I prefer 
to regard it as the baptism of the Holy Spirit which took 
place on the Day of Pentecost, and in which the whole 
church is, in a sense, included. It is to this that Paul 
refers in 1 Corinthians 12:13. 


Please explain Romans 6:4, as to the mode of bap- 
tism Paul has in mind, 

Paul is probably not referring to the “mode” but to the 
thing itself. In reading the verse we should not put a 
comma after baptism, but read right on, “baptism into 
death.” Our baptism into Christ’ death is our spiritual 
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identification with Him in His death (see verse 8). This 
identification with Him takes place the instant we believe 
on Him as our Savior. The water or ritual baptism which 
follows the exercise of our faith is an outward sign or 
symbol of that faith, and those who practice baptism by im- 
mersion believe that immersion best symbolizes our identi- 
fication with Christ in His death and resurrection. Of course, 
the other side does not accept this view, and does not regard 
the mode of baptism as of so much importance. 


Answers +o two or three correspondents about bap- 
tism and salvation are given in the following para- 
graphs. 

As to the teaching about baptism in Romans 6:3, 4, my 
conviction is that the inspired apostle is not referring to 
water baptism at all, but to that baptism by the Holy 
Spirit, by which we enter into Christ, i. e., become mem- 
bers of His body (see 1 Corinthians 12:13). And in Romans 
6:3 particularly, of which one of the correspondents asks, 
“Paul does indeed teach that we must be baptized into Jesus 
Christ in order to be saved, but he does not say we must 
be baptized into water.” The baptism into Jesus Christ is 
that just referred to above, by the Spirit. 

As to 1 Peter 3:21, I do not understand it to teach that 
water baptism is essential to salvation, because if it did 
teach that it would be in opposition to other scriptures 
which teach differently. And yet so far as it refers to water 
baptism at all, it indicates the obligation resting upon those 
who are saved through faith in Christ to submit to the 
outward rite of baptism as a sign or symbol of that fact 
and of their new relationship to Him. 

As to the question whether water baptism signifies or 
symbolizes the outpouring of the Spirit or our identification 
with Christ in His death and resurrection, I am inclined to 
the latter view, and yet we can not close our eyes to the 
fact that we do really become thus identified with Christ 
only through the outpouring of the Holy Spirit upon us. 
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Were the nine gifts of the Spirit in 1 Corinthians 
12:8-11 permanent gifts to the church? 

They seem to have been go with, perhaps, the exception 
of the last two, and yet greater familiarity with the history 
of missions might enable me to qualify even this remark. 
As for the other seven gifts we see them all in operation 
today. Knowledge of the Word of God is a distinct gift to 
some, and so is wisdom in the use of that Word and in the 
administration of the affairs of the church. Faith like 
George Miiller’s is such a gift. I think the annals of modern 
missions show something now and again corresponding to 
the “workings of miracles,’ or signs and powers in answer 
to prayer. Prophesying corresponds to preaching and testi- 
mony which is certainly a current and distinct gift. 


What are the strongest arguments in the favor of 
divine healing, and how may these be explained and 
met? Do you believe in miracle-working in this age? 

The strongest arguments are those from experience and 
Scripture. Among the latter especially James 5:14. While 
I am not a witness to the truth in my own experience, I 
nevertheless know others who are, and I have had satistfac- 
tory evidence presented to me that their witness is true. 
This is not to say that all which goes by the name of 
divine healing is entitled to that designation, neither is it 
to deny that there is much foolishness and fanaticism con- 
nected therewith; but that God heals now, when it pleases 
Him so to do, as He did in the days of Christ and His 
apostles, without the intervention of natural means or human 
agencies, is a fact that can not successfully be gainsaid. 
Let this fact be balanced by that other, that it is God who 
heals in any event, whether with means or without them, 
and much of the danger of fanaticism in that respect is 
past. 

Perhaps I have said enough to satisfy the inquirer as to 
what I believe about miracle-working in the present age. 
God works miraculously wherever He pleases to do so, but 
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it ig often a lack of faith on our part which demands that 
He shall work miraculously for us. We should be careful, 
too, to distinguish between His work and the “lying won- 
ders” of Satan and his emissaries. “By their fruits shall 
ye know them.” “To the law and to the testimony; if they 
speak not according to this word, it is because there is no 
light in them.” 


Why is not the preaching of the Gospel accompanied 
by signs and miracles, as is promised in Mark 16:17, 
18? Ts it not an undeniable fact that such demon- 
strations would bring about the conversion of many 
who are careless and filled with doubt? And would 
not Christians, too, be greatly strengthened in their 
faith? 

Here are three questions in one. As to the first, I reply 
that expositors are generally agreed that the promise in 
Mark refers primarily, if not specifically, to the apostolic 
age, when such miracles were necessary to arrest atten- 
tion and affirm the divinity of the Gospel message. As time 
elapsed, however, such credentials were superseded by those 
of another kind, such as the fulfillment of prophecy, the 
growth and development of the church itself, the effects 
of the Gospel in the lives of individuals and in the history 
of nations, to say nothing of its self-evidencing character, 
as compared with the religions of paganism. 

It may be added, however, that, even in our own day, such 
miracles as the passage refers to are not uncommon in the 
history of foreign missions, where the evidence they afford 
may be said to be necessary as in the first century. 

The correspondent is wrong, however, in his statement that 
such demonstrations would result in the conversion of the 
careless and doubting. Miracles in themselves have no con- 
verting power, as may be seen in the history of the ministry 
of Christ Himself. Men saw the wonderful works He did 


and continued careless and unbelieving. (Compare Matthew 
11:20 and Luke 16:31.) 
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As to the last question, Christians are not strengthened 
by miracles so much as by feeding upon the Word of God, 
ministered to them by the Spirit of God. Jesus rebuked 
some of His followers who were always looking for miracles. 
(Compare Acts 20:32 and Ephesians 3:16.) 


To what Person of the Godhead should Christians 
address their prayers? 

As there is only one God, it seems as though there need 
be no distinction on this point. As a matter of fact, God the 
Father is usually directly addressed in prayer, and yet 
Stephen prayed directly to Jesus (Acts 7). I recall no 
Bible illustrations of direct address to the Holy Spirit, but 
the liturgies and hymnody of the church are rich in them. 
By the term “Our Father,” as used in the Lord’s Prayer, 
I understand God to be meant as including the conception 
of the Trinity. Ephesians 2:18 should be read in connec- 
tion with this subject however, in which we are taught that 
it is really to God the Father we pray through Jesus Christ, 
having access by the Holy Spirit. 


What is the proper interpretation of Romans 8:34, 
which speaks of the intercession of Jesus? For whom 
does He intercede, all mankind, or only His own be- 
lieving people? 

The teaching of the Scriptures is that it is for the latter 
only. Hebrews 9:24 (R. V.) reads: “Christ entered not 
into a holy place made with hands, like in pattern to the 
true; but into heaven itself, now to appear before the face 
of God for us.” As our High Priest in heaven He is: 

1. The forerunner of His people. Hebrews 6:20. 

2. The intercessor for His people. Hebrews 7:25. 

8. The benefactor of His people. Ephesians 4:8. 

4. The host of His people. John 14:2. 

It is all for His own people it will be seen. 


Is not the application of Mark 16:14-16 limited to 
the eleven disciples? 
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It looks so on the face of it, because Christ is there 
addressing them particularly, but the language of the com- 
mission itself would seem to imply that all His disciples, 
the whole church, were meant down to the end of the age. 
And then, too, there are other scriptures which corroborate 
this view, like Romans 10:13, 14. 


The Christian’s obligation. 
A correspondent says there are three things that trouble 
a good many Christian people to keep, one is, 


Tue TEN COMMANDMENTS. 


I confess I can not see where the trouble comes in here 
except in the case of the fourth commandment, which, un- 
like any of the others, is partly moral and partly ceremonial. 
On its moral side it belongs to all to keep it, on its cere- 
monial side it belonged distinctively to the Jews to keep it. 
On its moral side it calls for the setting apart of one day 
in seven for rest, on its ceremonial side a particular day 
is designated. Should it “trouble a good many Christian 
people” to give their bodies rest one day a week? 

The second thing that troubles them to keep is part of 


Tue SERMON ON THE MOUNT. 


Which part is not specified, but probably those parts whose 
keeping presupposes not only regenerated men but a re- 
generated environment. The Sermon on the Mount, like the 
contents of the Old Testament, is primarily Jewish in its 
interpretation. It is a discourse on the kingdom which 
Christ came to set up on the earth. It describes the citi- 
zens of that kingdom, the laws to govern it, the way of 
entering into it, and so on. That kingdom has not yet 
been set up because the King was rejected by his people, 
but its time is coming. When it comes the Sermon on the 
Mount will be its constitution and its bill of rights. In the 
meantime, the New Testament epistles, especially those of 
Paul, contain the instructions for the government of the 
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church. This is not to say that nothing in the Sermon on 
the Mount belongs to us Christians as an obligation. There 
are certain principles laid down there which apply to the 
saints of God in all ages and dispensations, but the applica- 
tion of divine principles differs with different ages. To per- 
ceive this, and square one’s conduct in accordance with it, 
is to fulfill the inspired injunctions about “rightly dividing 
the word of truth,’ and giving to each their “portion of 
meat in due season.” 
The third thing found troubling to some is 


Tue ACTIVE MEMBER’S PLEDGE OF THE CHRISTIAN ENDEAVOR 
Society. 


Again, I can not understand the trouble in the cage of 
true Christians, except that they may have conscientious 
scruples against taking any kind of pledge which may seem 
to bind them to men or to a human organization. But the 
nature of the obligations in that pledge is what every dis- 
ciple of Christ recognizes as necessary for his own spiritual 
life, to say nothing of any other motive. 


Under what circumstances is it right to be angry? 


The writer quotes Ephesians 4:26, “Be ye angry, and sin 
not.” Jesus was angry (Mark 3:5), but sinned not. As 
another puts it, “Our natural feelings are not wrong when 
directed to their legitimate object, and when not exceeding 
due bounds. For example, indignation at dishonor done 
to God and wrong to man is justifiable anger.” It is passion 
that is sinful, because, as the word indicates, the man is 
“passive,” i. e., the slave to his anger instead of ruling it. 
Hence, in Hphesians 4:26, the apostle goes on to say, “Let 
not the sun go down upon your wrath.’ Wrath is passion, 
it is irritation and exasperation mingling with anger, and 
we should put it away at once. Anger is not absolutely 
forbidden, but passion and wrath are. And yet “anger is 
like poison used in medicine, and needs to be handled with 
extreme care.” 


CHAPTER VII. 
QUESTIONS ON APPLIED CHRISTIANITY. 


Is it right under any circumstances to ride on the 
train or street car on Sunday? 


That is a question every Christian prefers to answer for 
himself. The writer is not in the habit of using trains or 
cars for pleasure on Sunday, but he thinks he is at liberty 
to use them in the Lord’s work on that day. Others feel 
that they may make additional exceptions. Read in this 
connection, Romans 14:1-8. 


A friend is seeking light upon his duty as to certain 
aspects of the Sunday question. Cigars, candy, etc., 
are sold in his town on that day in violation of law. 
Moreover, some of the offenders are office-bearers in 
the church. The Sabbath Association has detectives 
spying out the law-breakers, and these secure evidence 
by making purchases of the culprits in disguise, which 
the correspondent considers ‘‘doing evil that good may 
come,’’ The question is, What is his duty in the 
premises? 

It is quite difficult to answer this question with any de- 
gree of satisfaction without knowing just how his indi- 
vidual responsibility comes most closely into contact with 
the situation. One thing ought to be clear, however, and that 
is that Christians and office-bearers in the church ought 
not to be violators of the law. One may have liberty of 
opinion as to the right or wrong of selling such articles 
on Sunday, but hardly.on the question of obeying the man- 
dates of the state. If the state says: “This is contrary 
to law,” it is the plain duty of the citizen to yield obedience, 
and church-members who fail to do so are amenable both 
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to the civil and ecclesiastical courts. Perhaps a little church 
discipline, meekly, but firmly administered in this case 
would be salutary. 

As to the ethics in the method of obtaining the evidence, 
the world will probably be divided upon it for some time 
to come; nor is this a matter which seems to qualify in 
any way the guilt of the parties concerned. There may be 
a doubt as to whether the Sabbath Association is doing 
right, but there can be none that the Christian tradesman 
are doing wrong. 


A correspondent asks a number of questions on the 
Sabbath, which may be answered without repeating 
them in detail: 

1. The Ten Commandments are still binding upon Chris- 
tians, not, however, as a ground or means of salvation, but 
a standard of righteousness they should seek by God’s grace 
to attain. 

2. Christ did not keep Sunday, the first day of the week, 
in any special way. He was a Jew, made under the law, 
and kept the Jewish Sabbath or seventh day of the week as 
a day of rest. 

8. Sunday is nowhere spoken of in the New Testament 
as a holy day in so many words, but that it was kept as such 
by the apostolic church from the very first, is evident from 
such records as John 20:19, 26; Acts 20:7; 1 Corinthians 
16:2, and Revelation 1:10. 

4. It is not true that the Roman Catholic Church changed 
the day of rest from the seventh to the first day of the 
week, because the Roman Catholic Church, i. e., the papacy, 
did not begin to raise its head much ‘before the sixth 
century, while the change to some degree had been observed 
by Christians, as we see, even in the days of the apostles. 
The reason for this change, in which the church seems to 
have had the guidance and blessing of the Spirit of God, 
was to commemorate the resurrection of Jesus Christ, who 
by that event became the Head of the’ body, the chureh 


80 Bible Problems Explained 


(Colossians 1:18). Thus the keeping of the first day of the 
week by Christians, instead of the seventh, becomes in it- 
self one of the most convincing evidences, as it is a con- 
tinual historic evidence, of the divine origin of Christianity 
as based upon the finished work of Christ. Furthermore, 
the claim that the papacy changed the day is not substan- 
tiated by the witness of the martyrs and reformers. They 
had many charges to lay at the door of the wicked hierarchy, 
for some of which they paid the penalty of their lives, but 
the changing of the day of rest was not one of them. Finally, 
all the holy men of old have kept the first day of the week 
as the day of rest. To mention some only of our own time, 
Leighton, Rutherford, McCheyne, Chalmers, the Bonars, the 
Haldanes, the Monods, Blumhardt, Krummacher, Mueller, 
Spurgeon, the Wesleys, Whitfield, Edwards, Brainard, Carey, 
Martyn, Judson, Livingstone, Taylor, and time would fail me 
to mention the rest. These men were filled with the Spirit of 
God, and did not wear the mark of the beast. 


A correspondent is much troubled by some Seventh- 
Day Adventists recently preaching in his town, who 
claim, he says, that we ought to keep the seventh day 
instead of the first, and that those who do not so 
keep it have the ‘‘mark of the beast’’ upon them as 
spoken of in Revelation 13. He wishes to have that 
‘‘mark’’ explained, and also the question about observ- 
ing the seventh day. 

The “Beast” spokem of in Daniel and the Revelation 
symbolizes that wicked despot known otherwise as the Anti- 
christ, who is to arise at the end of the present age, and 
who shall be destroyed by the brightness of Christ’s coming 
(2 Thessalonians 2). Until the “Beast” himself appears it 
is unlikely that his “mark” shall be known. Just what it 
will be we can not now say. But the brother may be 
assured that the keeping of the first day of the week as 
one of rest and worship in commemoration of Christ’s re- 
Surrection from the dead, cannot be that mark. The keep- 
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ing of that day exalts Christ, while it is the business and 
the purpose of the Antichrist to dethrone and dishonor Him. 
The inconsistency of such a charge, therefore, is glaring. 


Please summarize the doctrine of Seventh-Day Ad- 
ventism, especially concerning Christ, the resurrection, 
and the judgment. 

The Seventh-Day Adventists believe in the Bible, in con- 
version, in purity of life, and in other good things com- 
mon to all churches. They believe that the end of the world 
is ta come in this generation, and that they are called of 
God to give the last warning to the race. They believe 
that the dead are unconscious, and that the wicked, in- 
cluding the Devil, will be annihilated. They believe also 
that when Christ comes only 144,000 out of all then living 
will be saved, and that this number will be limited to them- 
selves. 


What books would you recommend to help me to 
reply to the advocates of Seventh-Day Adventism? 

We would recommend you to read Seventh-Day Adventism 
Renounced, by Elder Canright, published by Revell, or a 
small pamphlet entitled, Ought Christians to Keep the Sab- 
bath? by R. A. Torrey. 


Would Psalm 15:5 and other passages on usury in- 
dicate that the taking of interest, as now commonly 
practiced in the business world, is wrong? 

The word “usury” is commonly employed in the Bible in 
the sense of interest merely. We speak of “usurious inter- 
est,” but the Bible never does, although the idea which those 
words suggest is that which the Bible has generally in 
mind when it uses the word usury. That usury in the sense 
of simple interest, however, is not in itself wrong, would 
seem to be the inference from such passages as Deuteronomy 
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23:20, where its imposition is permitted in the case of a 
stranger or foreigner to Israel. What the Bible is inculcat- 
ing against usury, or interest, is its employment among the 
Hebrews themselves as fellow members of the theocracy, 
and especially in their dealings with the poor. Interest in 
itself, however, would seem to be a legitimate form of busi- 
ness, and only becomes illegitimate when it is excessive, 
or employed in a spirit contrary to that of the second table 
of the law—‘“‘Thou shalt love thy neighbor as thyself.” 
Whether the business world of today violates this command- 
ment or not in its demands for the loan of money, my cor- 
respondent is probably as well able to judge as I. When 
it does so it is guilty of usury in the bad sense, and it can 
not escape a day of settlement for its sins. 

To add a further word, loan associations, it has been 
developed, could not do business on a smaller margin than 
2 per cent per month. This might be regarded in some 
quarters as “usury,” and yet to cut off the business of such 
associations would be to work injury instead of good to 
the people intended to be benefited. All of which teaches 
us tho great wisdom required in the application of the 
principles of Christianity to the specific case, and how care- 
ful we should be about raising a cry of wrong-doing before 
we know the facts. 


Is the carrying of life insurance by a Christian in 
any way contrary to the teaching of the Bible, and 
would you apply the same principles to any other kind 
of insurance? 

The best answer I can give to this question is to say 
that I carry insurance both on my life and on my property, 
which I certainly should not do did I consider either con- 
trary to the teaching of the Bible. It seems to me that 1 
Timothy 5:8 may have a bearing upon the question. 

The matter is a very serious one to many sensitive and 
eonscientious Christians, and warrants a further word of 
brotherly counsel. There are those who feel that the life of 
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faith means a disregard of the ordinary suggestions of na- 
tural reason and intelligence, and that to make provision 
for the earthly future of one’s family is to doubt God and 
to retain the reins of government in one’s own hands. But 
this is not so, necessarily. There may be isolated instances 
in every age and nation where God calls upon His wit- 
nesses to step forth into an extraordinary kind of experience 
like the patriarchs of the Old Testament or the apostles of 
the New, but I feel satisfied that they are isolated and 
extraordinary. When those calls come, God is able to make 
them known to those to whom they come; but in the ma- 
jority of cases He wants us to walk with Him in the com- 
mon paths of Christian experience. This may be the best 
way of showing faith in Him. There are some who are 
always demanding the marvelous in their lives or they can 
not be satisfied. As Christians, let us present ourselves unto 
God, our intellect, judgment, reason, all our natural faculties, 
to be filled by His Spirit, and He will not permit us to 
take a wrong step in such practical matters as these. 


Had Paul reference to life insurance in 1 Timothy 
5:8, and if so, will not the same teaching apply to 
lodge membership? 

I do not think Paul was referring to life insurance, since 
that is a modern institution and unknown in his day. But 
I think his words may be taken to commend certain forms 
of life insurance as a provision for our families after death. 
The same kind of a provision, for example, as 4 savings 
bank account. As to membership in a lodge, no Christian 
condemns that on the ground of its life insurance feature, 
but on the ground of its worldly associations, and antago- 
nism to the real truth of the Gospel. I do not think the 
principle of life insurance shows a spirit of doubt as to 
God’s promises to care for us, but I do think that member- 
ship in some lodges is fellowshiping with the world in a 
way that is displeasing to Him and harmful to the individual 
of whom it is true. 
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The correspondent quotes 2 Corinthians 6:14, 15, and I 
may soy, that I think the text applies very aptly to join- 
ing a lodge, but not in the same sense to ordinary life in- 
surance. We need to be careful to discern the things that 
differ (see margin of the Revised Version at Philippians 
1:10). 


Does Revelation 13:15-18 refer to lodges? 


I do not think it does refer primarily to lodges, but I 
am not surprised that some persons should seriously be- 
lieve so. The secret-lodge system is not altogether bad 
by any means, that is, it has some features to which ob- 
jection cannot be made, but as a system it has always seemed 
to me opposed to the spirit of the Gospel and to that of a 
free people. Christians would do well to keep out of it, and 
those who are in would do well not to stay in. The pas- 
sage referred to in Revelation applies to the Antichrist 
who shall be revealed just prior to the coming of the Christ, 
but the antichristian principles out of which he will be 
evolved in that day have for a long time been operating 
in Christendom (2 Thessalonians 2), to which the secret- 
lodge system has contributed its full share. There is a close 
resemblance between some of its outbreathings and the words 
in Revelation. 


What do you think of secret orders? 


These orders, as I understand it, do in a measure 
usurp the place of the church of Christ in professing to 
teach men their duty to God, themselves, and their fellow- 
men; for which they have priests, chaplains, altars, pray- 
ers and the Bible itself. But their prayers omit the name 
of Christ. This is calculated to mislead those who are 
not Christians, and persuade them that all the religion they 
heed is found in the lodge. The system is also weakening 
to the faith of those whe are Christians, throwing them 
into clese association with the worldly-minded, weaning them 
from the prayer and testimony meeting, and absorbing money 
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as well as time which belong more properly to the direct 
work of the Gospel. The charitable features of the lodge 
system have often been quoted in comparison with those 
of the church to the disparagement of the latter; but it is 
usually forgotten that the charity of the church is a gift 
bestowed where nothing is looked for in return, while that 
of the lodge is a quid pro quo, a kind of life insurance 
system where the man who gives is expected to be given 
to when his time comes. The young Christian will find it 
safer for him to be separated from these things. 


What is the meaning of Matthew 5:33-37, and on 
what ground can we justify the taking of even a judi- 
cial oath? 

The answer is that oath-taking in itself is not sinful. 
Jehovah swears by Himself, see Hebrews 6:13-18, also Isaiah 
54:9. Jesus answered under oath to the high priest. The 
apostle Paul again and again calls upon God to witness. 
The prohibition in this case, therefore, must mean swear- 
ing in common intercourse and for frivolous reasons to which 
Jesus’ countrymen were prone, and which is, alas! a sad 
offence in the present time. 

Even children early fall into the habit of a mild form of 
swearing born of the example of their elders. Why should 
people commit the offence of saying, “O Lord!” “Great 
Heavens!” “Gracious!” “My Goodness!” “By Gosh!” “Gee!” 
What a list of these oaths there are! And how sinful! 


Has God ever founded any marriage system on 
earth? 

We should think so decidedly. Examine Genesis 2; Malachi 
2:11-16; Matthew 19:3-9; 1 Corinthians 7; Ephesians 5:22-33; 
Hebrews 13:4; 1 Peter 3:1-7. 


What is the interpretation of Matthew 5:32 and 
19:9, containing Christ’s teachings on the subject of 
divorce? 
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My understanding is, and I believe it is that of the 
Protestant church at large with few exceptions, that in the 
case of divorce on the ground of adultery, the innocent party 
is at liberty to marry again without committing sin in so 
doing. The Catholic church does not grant this privilege. 


Do the Scriptures teach that there were two kinds 
of wine in use, intoxicating and non-intoxicating? 
What is the consensus of Biblical scholarship along 
line? Did our Savior make intoxicating wine at the 
marriage feast, and did He use it in the institution of 
the Lord’s Supper? 

This is an old question that will not down, and yet, like 
the Scriptural mode of church government or the meaning 
of the word “baptize,” it is one on which Biblical scholars 
will differ doubtless to the end of time. The Bible itself does 
not positively settle the question, and hence men are in- 
clined to settle it for themselves according to their early 
training, or prejudice, or their general judgment as to what 
it ought to be. It is, therefore, not safe ground on which 
to dogmatize. 

There are several words translated “wine” in the Old 
Testament, the chief of which are “yayin” and “tirosh,” 
and while both are sometimes used in the _ sense 
of non-intoxicating perhaps, yet the opposite is also 
true, and they are used when it is quite evident that in- 
toxicating drink is being thought of. In the New Testa- 
ment there are two words translated “wine,” the one is 
“sleukos,’ which means a new, Sweet wine, and is employed 
only in Acts 2:13, where clearly intoxicating properties are 
associated with it. The other is “oinos,’ which is sometimes 
used when intoxication is in mind, and sometimes where it 
is not necessary to draw that inference. 

As to the consensus of Biblical scholarship on the ques- 
tion, there is no such thing, if by that is meant an una- 
nimity of opinion. Volumes ‘have been written on both 
sides, and will no doubt continue to be. I have always 
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thought it was intoxicating wine Jesus made at the feast 
in Cana because the context seems to compel that view. 
As to the institution of the Lord’s Supper, however, the case 
is different, because there it is not called wine, but “the 
fruit of the vine.” This phrase may mean the expressed 
juice of the grape in an unfermented state as yet. There 
ig some authority for saying that such was the character of 
the “wine” commonly used by the Jews at the Passover and 
if this be so, it goes far to establish the conclusion that 
such was the wine which Jesus used in instituting the sup- 
per at the close of that feast. 

The correspondent who asks these questions speaks of ad- 
vocates of high license in his town who are urging the 
alcoholic character of Bible wine as an argument in favor 
of the saloon. But surely there are enough arguments 
against the saloon to down it in the mind of every Chris- 
tian, and right-thinking man, without touching this ques- 
tion at all. The whole trend of the Bible is against the 
saloon, against social-treating customs, against the manu- 
facture and sale (except as poisons) of such stuff as now 
go under the names of wine, whiskey, beer and the like; 
and against even the private and moderate drinking of pure 
wines and liquors on the part of professed disciples of 
Christ, for reasons given very plainly in such passages as 
1 Corinthians 8 and Romans 14. There are many things 
other than wine-drinking which may not be sins in them- 
selves, but which become sins in certain circumstances, and 
surely this is to be said for everything associated with the 
saloon. How any Christian can deposit his vote for it is 
a mystery that will never be solved this side of the judg- 
ment day. 


Is it contrary to the Scriptures to eat pork? And 
what is the meaning of 1 Timothy 4:4? 

I do not know that it igs contrary to the Scriptures 
for Christians to eat pork, except as it is contrary thereto 
to eat anything that does not agree with us, and so 
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unfits us to serve and glorify God in our bodies to the 
highest degree. Pork was forbidden the Jews in the Mosaic 
dispensation for ceremonial reasons chiefly, and yet for 
hygienic reasons also. What is good to be eaten by some 
people in some climates is not good for other people in 
other climates. This is largely a question for the individual 
to decide, perhaps under the advice of his physician. And 
yet people who see how hogs live are not strongly attracted 
to their flesh as a regular article of diet. 

1 Timothy 4:4, to which the correspondent refers, is right 
in point here, and so is Titus 1:15 and Romans 14. The 
believer in Christ Jesus is not under the law in this sense, 
and is free to eat pork, if it agrees with him, giving God 
thanks. 


Does the Bible teach against the practice of modern 
hypnotism? 

Very much depends on the inquirer’s conception of “mod- 
ern hypnotism.” I have heard of some things which have 
gone under that name which the Bible decidedly teaches 
against (Deuteronomy 18:9-14). But I have heard of some 
other things which under the control of wise, upright and 
intelligent physicians might have real therapeutic value, 
and be much blessed in the removal of physical ill, without 
moral or spiritual harm to either patient or practitioner. 
But it is like some other things, alcohol, for example, un- 
less it is handled with the utmost care and the most en- 
lightened and conscientious regard for truth and rectitude it 
is a bane rather than a blessing. The average man had 
better keep away from it altogether until we learn more of 
what it is and does. 


What shall I do to restore friends who are carried 
away with Christian Science? 


The best thing to do is to pray for them. The next best 
thing is to improve opportunities to set the truth before 
them, especially the truth about the blood of Christ atoning 
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for sin. And the next, to lead a godly life as an example 
to them. 


Please explain James 4:1. When is war justifiable 
from a Christian standpoint? 

I am not sure that the words “wars and fightings” in 
that verse refer to national conflicts, and think that possibly 
James has in mind quarrels among individuals. At all 
events that war is justifiable on the part of Christian na- 
tions in the present time at least, admits of little question 
in my judgment. But this does not mean that it is justi- 
fiable for Christian nations to go to war against one an- 
other. And if they were really Christian they would not 
do so. War would seem to be justifiable to deliver the 
oppressed, to defend the right, to punish the wrong, but 
even so-called Christian nations very seldom, if ever, en- 
gage in war for these altruistic reasons. Such is their pro- 
fession at times, but history reveals other motives that were 
more impelling. All this shows us what a hollow thing 
Christendom is, and substantiates and illustrates the teach- 
ings of Christ and the prophets concerning the course of 
the church and the world, and the necessity that Christ shall 
set up his kingdom on the earth at last through catastrophic 
judgments. See the books of Daniel and Revelation. 


Do you believe that a Christian is at liberty to vote, 
and if so, might he not be required, in case of riot or 
insurrection, to assist the government to put it down? 
In the latter case would he not by so doing, violate 
the command of our Savior, ‘‘I say unto you that 
ye resist not evil’’? 

I believe not only that a Christian is at liberty to vote, 
but that ordinarily in this republic, it is his duty to do so. 
In the case of riot or insurrection should he be called upon 
by the government for aid, it would be his duty to respond, 
whether he voted or not. And this would not be a violation 
of the command of our Savior, because in the case quoted, 
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He was rebuking the Pharisees for perverting a just prin- 
ciple of God into a mere incitement to human revenge. We 
may not demand strict justice upon those who have done 
us a wrong individually, but that is not to say that we 
must remain passive in the presence of all evil, the con- 
sequence of which would be appalling. God Himself places 
the sword in the hand of the magistrate, and it is the duty 
of all good men to strengthen that hand. 


Please give your views concerning the tithe princi- 
ple, which I do not feel quite sure ought to be insisted 
upon as binding in this dispensation, It has been sug- 
gested that we organize a voluntary tithers band in 
our church. 

I have never been able to see that the law of the tithe 
was harmonious to the Christian dispensation, and yet it 
is a sensitive matter to touch. It seems to me that the 
ground of appeal with reference to it is this: If under 
the law the people of God gave a tithe, how much more 
should they be willing to give under the Gospel? God looks 
upon the heart, and “If there be first a willing mind, it is 
accepted according to that a man hath, and not according 
to that he hath not.” Unquestionably there are some Chris- 
tians to whom the giving of a tenth would be a yoke 
greater than man should put upon them; while on the other 
hand a tithe for others is a very small affair. I do not 
think it would be wrong to “organize a voluntary tithers 
band” in your church, but to make it an obligation ig an- 
other matter. 


CHAPTER VIII. 
QUESTIONS ON THE FUTURE LIFE. 


A correspondent inquires the meaning of Ephesians 
4:8, which speaks of Christ in His ascension as leading 
“‘captivity captive,’’ and wishes to know whether the 
“‘captives’’ therein referred to were those who came 
up out of their graves at the time of His death and 
spoken of in Matthew 27:53. 

It is quite evident that they include these, but there 
is another interpretation which makes the passage refer to 
all the saints who had died prior to the event spoken of, 
and whose abode had been in hades awaiting the moment 
of Christ’s triumph, who then bore them with Him, as a 
conqueror his train, up to the place where He now is. 
Dr. Craven, the American editor of Lange on Revelation, 
elaborates this idea in his work on that book. The pres- 
ent writer refers to it more particularly in his Progress 
in the Life to Come. 


What is God’s purpose in keeping a soul in misery, 
hopeless and useless through eternity, and how do you 
harmonize this with the character of God? 

First, it is not our business to harmonize this with the 
character of God. That is God’s business. The same Bible 
that reveals God’s character reveals the fact of the eternal 
conscious punishment of the wicked. Therefore, if we dis- 
regard its teachings in the one case, strict logic compels 
that we do it in the other. How do we know God’s char- 
acter except from the Bible? And if the Bible which tells 
us what His character is, tells us also that He will thus 
punish the wicked, what further harmonizing is necessary? 

Secondly, there is a deeper and more inscrutable question 
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to solve than the one you ask; and if it were solved your 
question would be solved with it. We refer to the origin 
of evil. How can you harmonize that with the character 
of God? God is love, and yet He created this world and 
allowed sin to enter into it. 

Thirdly, to go a little further, God’s love includes justice; 
and justice in its very nature, demands the punishment of 
sin. A human government would go to pieces without it, 
and so would the divine government. 

It is, however, the eternity of the retribution to which 
you refer especially, as to which you should remember that 
the punishment must continue as long as the sin continues. 
Jesus spoke of eternal sin (Mark 3:29, R. V.), and where 
there is eternal sin there must be eternal penalty. Fur- 
ther than this we cannot go, as the Bible affords no light 
beyond. 


Do the saved go immediately to heaven after death? 


That is what I understand the Scripture to teach, though 
that does not mean that they are as yet in their condition 
of perfect felicity. This will not be till their bodies are 
raised from the dead, re-united to their souls, and glorified, 
at Christ’s second coming. 


How would you interpret Matthew 12:31, 32, which 
says that blasphemy against the Holy Ghost shall not 
be forgiven, ‘‘neither in this world, neither in that 
which is to come’’? Does it mean that there may be 
forgiveness in the world to come for other sins than 
this one? 

Certainly not, for then the teaching would contradict the 
whole trend of Scripture. That trend is all in one direc- 
tion, viz.: that man seals his future eternally by his accept- 
ance or non-acceptance of Jesus in the present life. I think 
the simple and reasonable explanation is that of Dr. Broadus, 
that the words are merely a strong and extended declara- 
tion on the part of Jesus that this sin will never be for- 
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given. This interpretation is confirmed by the parallel pass- 
age in Mark, which declares that such an one is guilty of 
an eternal sin (R. V.). 


Why should there be any judgment day, inasmuch 
as God knows His sheep, who are lost and who are 
saved? 

A hint as to the answer is found in such scriptures as 
Psalm 51:4, Romans 3:19, 26 and Revelation 15:3. God 
is dealing with intelligent creatures in whose nature He has 
implanted the sense of justice and right, and from one point 
of view He Himself is on trial before them. The wicked 
now charge God with unfairness very often, and they must 
have an opportunity to see that beyond question this is not 
true. It is due to God that they should see this and con- 
fess it, and doubtless it will constitute part of their moral 
torment throughout eternity. 

And in regard to the saved, we should remember that 
there is a judgment to determine the question of their 
fidelity to their Savior, with a distribution of rewards based 
upon it. Compare 2 Corinthians 5:10 and 1 Peter 1:17. 
This, too, involves a careful, complete, unbiased examina- 
tion of motives as well as acts that will satisfy the sub- 
ject of the judgment as well as the Judge, both of whom 
are to live together throughout eternity. 


Do you believe there will be a probation after death 
for the heathen who have died in ignorance and super- 
stition? 

Romans 1:18-25 answers that question in part, by teach- 
ing that the heathen are responsible for their ignorance 
and superstition. They are not responsible perhaps for not 
knowing the historic Christ. We are responsible alas! for 
not sending them that knowledge. But they are responsible 
for their sin. And it is their sin for which they are con- 
demned and not their ignorance of Christ. If any heathen, 
like Cornelius in Acts 10 and 11, lives fully up to the 
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light he has, more light will be given him. I think we 
may take Cornelius’ case as a kind of proof that Christ 
will be revealed to him. But our Christian missionaries 
meet very few cases like Cornelius. 


What do you understand by, ‘‘The soul that sinneth 
it shall die’’? 


I understand this to mean just what Romans 6:23, first 
half, means. “The wages of sin is death.”’ Death, however, 
is not annihilation or non-existence but continued existence in 
a state of conscious eternal punishment. Christ bore the sins 
of the whole world when He died on the cross. He died on 
account of sin that they who believe on Him might not die. 
He was forsaken of God for a moment that we might not be 
forsaken forever. But this God-forsakenness is the lot of that 
man who dies in his sins. It is awful to contemplate. It 
makes the hand tremble to write the words. But unless men 
know the truth they will not fly for refuge to Him who is 
“the Way, the Truth and the Life.” 


What is the meaning of 1 Peter 3:19, and why, if 
there is no salvation after death, should Christ have 
preached to the spirits in prison? 


The word “preached” in that verse is not the usual one 
(in the Greek) used for preaching the Gospel. It means 
rather to “herald” or “proclaim” something, without saying 
just what. The “spirits in prison” in my present judgment, 
do not refer to the spirits of men, but angels; evil angels, of 
course, Since they are “in prison.’ The particular evil 
angels in mind are those who were disobedient in Noah’s 
day; see the following verse. If we wish to know the char- 
acter of their disobedience, it is suggested in Genesis 6, in 
what is said about the “sons of God.” The “sons of God” 
there refers not to men, I believe, but to angels, evil angels. 
They are the angels or “spirits in prison” to whom Christ 
heralded or proclaimed His triumph over them on the cross. 
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See verse 22 of the same chapter, also Colossians 2:15 and 
other places. 

Allusion to these same “spirits in prison,’ and in some- 
what similar connection, is made in 2 Peter 2:4, 5 and 
Jude 6, 7. 


Are you of the opinion that the passage, Matthew 
27:52, 53, is true, and if so, why do not the other 
evangelists record so remarkable an occurrence? 


That the passage is true I have not the slightest doubt, 
because Biblical research testifies to its presence in all the 
versions and manuscripts from the first, and I am not 
aware that it has ever been questioned as to its authen- 
ticity. Why the other evangelists do not record it is as 
much of a mystery to me as to my correspondent, although 
it is qualified by the fact that many other marvelous things 
are chronicled by only one of the four. The Holy Spirit 
was pleased to have it so is the only answer I can give. 
These sleeping saints were Old Testament believers whose 
graves were opened by the earthquake at our Lord’s death 
in preparation for their subsequent exit. This took place 
when the spirit of life from their risen Lord entered into 
them. Appearing to many in the city as they did, they 
were an undeniable evidence, not only of their own resur- 
rection, but of His, and in all probability they ascended unto 
heaven with Him as trophies of His victory over death. 


What does Peter mean (1 Peter 4:6) by preaching 
to the dead? How ‘‘dead’’? 

He means the Gospel was preached to them that are now 
dead while they were alive. It was not preached to them 
after they died, but while they were alive. The result is, 
that having accepted that Gospel, they now live before God 
in the spirit, even though while on earth they suffered 
as men in the flesh. The apostle is comforting and encour- 
aging his Christian hearers passing through persecution by 
the example of Christ and that of some of their own num- 
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ber who had passed hence. Christ had been delivered and 
had triumphed. Some of their own number had likewise 
been delivered and had triumphed. They had been judged 
according to men in the flesh as Christ also had been judged. 
They now lived to God in the spirit as Christ also did. 
They were they who had had the Gospel preached to them 
while living. 


In what sense would some not taste of death till 
they saw the kingdom of God (Luke 9:27)? 

In the sense illustrated by what followed this declaration 
of Jesus. Peter, James, and John saw the kingdom of God 
in embryo, or in miniature, and the glory of Christ, in His 
transfiguration. Compare 2 Peter 1:16-18. 


What is meant by being ‘‘baptized for the dead’’ 
(1 Corinthians 15:29)? 


To quote the Annotated Bible, “Some find here an allusion 
to a practice (which was neither extensive or lasting) of 
baptizing persons in place of candidates who died before 
baptism,” i, e., baptizing them as substitutes. Of course, 
if this view be taken, we must not suppose that Paul sanc- 
tions the practice, but simply uses it as an argument ad 
hominem, an argument against those who practiced it and 
yet denied the resurrection of the dead as some did in the 
Corinthian Church. How can they explain their action in 
baptizing for the dead if the dead do not rise again? This 
is what he seems to say. 

But there are other explanations. Bengel, for example, 
translates it in a different way, suggesting that it applies 
to those who were baptized immediately before death. Many 
in the early church put off baptism till near death, why 
then should they take the trouble to be baptized at that 
moment if they would not rise again? Others regard the 
phrase as elliptical, meaning “baptized for the resurrection 
of the dead,’ this being one great object of their faith and 
hope. Finally, the word “baptized” has been taken figura- 
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tively, referring to the overwhelming trials which many 
suffered for the sake of their hope beyond death (Acts 
23:6). The first of these explanations has always been 
sufficiently satisfying to me. 


What is conditional immortality? 

Conditional immortality is an expression used to define a 
school of teaching which believes in the annihilation of the 
wicked, and that immortality or continued existence after 
death is “conditioned” upon our being in Christ. Only be- 
lievers have immortality, they say. The opinion is un- 
scriptural, I think. Immortality, or continued existence, 
seems to be conferred on all the spirits of men, but whether 
it will be a blessed immortality or the opposite is that which 
is conditioned on our being in Christ. 


What scriptures seem to teach that death is not an- 
nihilation or non-existence, but continued existence 
in a state of conscious eternal punishment? 

Matthew 3:12; 5:29, 30; 8:12; 12:32; 13:42; 18:8, 9; 25:41, 
46; 26:24; Mark 3:29; 8:36; 9:43-48; Luke 12:4, 5; 16:19-31; 
John 3:36; 5:29; 1 Thessalonians 1:10; 2 Thessalonians 1:8, 
9; 1 Timothy 6:9; Hebrews 6:2; 10:26-31; 2 Peter 2:3-10, 
17; 3:7; Revelation 14:10, 11; 19:20; 20:10, 15; 21:8. 


A correspondent is in a quandary how to decide on 
the question of future retribution, as he finds students 
of the Word ‘‘equally honest and sincere,’’ divided as 
to ‘‘whether future punishment is eternal, or whether 
all souls will come into harmony with God.’’ He 
presents two inquiries, asking first, the opinion of the 
present writer, and secondly, how any person can come 
to a right decision in regard to it? 

The opinion of the present writer is that the punishment 
is eternal. It almost paralyzes the hand to write it, or 
makes the tongue cleave to the roof of the mouth to speak 
it. But there seems to be no escape. The only way for a 
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person to come to a right decision on the matter is prayer- 
fully to study the Word of God. Personally, I feel almost 
persuaded that the students of the Word who say they do 
not find that truth there are simply seeking to deceive them- 
selves. ‘They do not want it to be there, and therefore 
refuse to look at it. They say also, that if others who 
do find it there really believed it, they would give up every- 
thing and spend the rest of their lives in telling people 
about it. Do they forget that One who did believe and who 
taught it, and the only religious teacher who did believe 
and teach it up until His day acted on that very principle, 
gave up all He had to tell people about it, and that they 
hanged Him to a tree? 

The correspondent is asked to read the following scrip- 
tures. Matthew 10:28; 12:32; 18:8; 25:41; 25:46; 26:24; 
Mark 3:29 (R. V.); 9:48-48; Luke 3:17; 16:19-31; John 3:36; 
5:29; Romans 6:28; 2 Thessalonians 1:9; Hebrews 6:2; 2 
Peter 2:4-9, 17; Jude 6; Revelation 14:10, 11; 19:20, 21; 20:10; 
20:15; 21:8. 

There are two of these passages to which his attention 
is especially called, Mark 3:29 (R. V.) and Matthew 26:24. 
The first teaches that there is such a thing as “eternal sin,” 
and hence, as a corollary, eternal punishment. The second, 
that Judas had better not have been born, which would not 
be the case if he should ever enter heaven. 

Once when Jesus was asked by His disciples, “Are there 
few that be saved?’ He did not reply, save by warning 
them to take heed to enter the straight gate. On another 
occasion He intimated that there would be some who would 
be beaten with many stripes, and others beaten with few, 
i. e., that there would be degrees or graduations of punish- 
ment (probably) in the next life. Besides these two hints, 
if one is pleased to call them so, there are no other quali- 
fying utterances concerning this awful subject. 


An inquirer asks two or three questions bearing on 
the application of the word ‘‘everlasting.’’ He cites 
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instances where it is used in a limited sense, i. e., 
other than in the sense of ‘‘forever and ever’’; for 
instance, Canaan was given to the Jews for an ‘‘ever- 
lasting’’ possession (Genesis 17:8), and yet some day 
the earth is to be burned up (2 Peter 3:10). 


Of course, in this case “everlasting”? means only as long 
as the earth shall last, and there are other cases where the 
word has other time limits. But when the word is used 
with reference to the punishment of the wicked, time has 
passed out of the consideration altogether, and it is ‘‘ever- 
lasting,” after time shall be no longer, everlasting with- 
out any kind of a limit known to our understandings. In- 
deed this word “everlasting” is the strongest word in the 
Greek language to express the idea of endlessness. it is 
that which Christ uses to express the thought of the bless- 
ing on the righteous (Matthew 25:46). See the Revised 
Version in this case, where the same word is used to de 
seribe the eternity of heaven and the eternity of hell. 

It is the same word, too, which expresses the eternity 
of God, when He is called the “everlasting God.” So while 
it is sometimes employed in the limited sense spoken of, 
it is also employed at other times where no limit can be 
placed upon it, and such would seem to be the case where 
future retribution is in view. 


Why do not the clergy preach more on the doctrine 
of future punishment? 


The question is one which no one but the Searcher of 
Hearts can answer. Perhaps one reason is that the doctrine 
is so disagreeable to think about; another, that it is so 
hard to preach with tenderness; a third, that it is so stoutly 
resented by human nature; a fourth, that ministers as a 
class do not believe in it with the conviction of earlier 
days. It is true also, that many ministers conscientiously 
discount its value as a motive in turning men from sin 
in comparison with the presentation of the grace side of 


100 Bible Problems Expiained . 


the Gospel. There is a deep-seated conviction in men that 
future punishment is certain and awful, and it is much 
harder to make them believe in and understand the mean- 
ing of divine grace through Jesus Christ. 

But all this is not said in palliation of the neglect of 
preaching future punishment, which should be given its full 
place in “the due proportion of faith.” 


Shall we know each other in the future life? 


The writer has special reference to Jesus’ words in Mat- 
thew 22:29, 30. I think that such passages as that in 1 
Thessalonians 2:19 teach a recognition of one another in 
the future life which Christ’s words referred to above do 
not contradict. The question of the Sadducees which Christ 
replied to on that occasion concerned whose wife the woman 
would be in the resurrection seeing she had had seven hus- 
bands. If there were no recognition in the resurrection 
it seems to me Christ would have answered this question 
by saying so. But as He says no such thing, but only that 
there will be no “marrying or giving in marriage’ there 
the implication is that there will be recognition. The rea- 
son why there is no marriage in the resurrection igs because 
there will then be no need for the reparation of losses by 
procreation. There will be no more deaths, and for that 
reason no more births will be necessary. But this does not 
involve the severance of all earthly ties beyond the grave. 


A correspondent asks a number of question about the 
dead and the resurrection from the dead, some, if not 
all, of which may be answered without repeating the 
questions, 


For example, the vision of the valley of dry bones in Hzekiel 
37 is to be so regarded, i. e., as a vision, and not as an 
occurrence which actually took place. That is, the vision 
actually took place, it was something present to the mind 
of the prophet, but the valley, the dry bones, ete, were not 
real existences. The prophet intimates that it was a vision 
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by saying, verse 1, that he was carried out “in the Spirit 
of the Lord.” 

The “Lazarus” whom Christ raised from the dead in John 
11, is not the same as he who is named in Luke 16. The 
first was a real character who lived in Bethany. The second 
may have been only an imaginary person whom Christ 
used in telling the story. 

When in Matthew 22:32, Jesus says, “God is not the 
God of the dead, but of the living,’ his words are ex- 
plained in part by the comment given in the paraliel place 
in Luke 20:38, which reads, “For all live unto him.” “To 
God, no human being is dead, or ever will be, but all man- 
kind sustain an abiding conscious relation to him,’ whether 
they are saved or lost, in heaven or hell. In this verse 
the special reference is, I believe, to the saved. 

When in Acts 2:34 we read, “David is not ascended into 
the heavens,’ the reference is to his resurrection body. 
David was living as to his spirit, but his body was not yet 
raised from the dead and ascended, as in the case of Christ 
with whom he is being compared in the passage. 

Though men die, so far as their physical part is con- 
cerned, they continue to exist as to their spiritual part 
whether with the righteous or the wicked dead. They are 
in a state of consciousness though not in that final state 
which will be theirs after the resurrection of their bodies. 

All the dead will not be raised at the same time. The 
righteous dead arise when Jesus comes the second time 
(see 1 Thessalonians 4:16); but the rest of the dead will not 
rise till after the millennium, a thousand years later (see 
Revelation 20:1-6). 

Those that arose from their graves at the time of Christ’s 
death, doubtless went with Him to heaven at His ascension, 
but it is difficult to believe that they took those same bodies 
with them; doubtless they passed into the glorified state 
as they ascended. Unlike the son of the widow of Nain, 
Lazarus, and those referred to in 2 Kings 13:21, they will 
not die or be raised a second time. 


102 Bible Problems Explained 


How do you harmonize Paul’s teaching in regard to 
the ‘‘spiritual body’’ in 1 Corinthians 15:44, and the 
‘‘glorious body’’ in Philippians 3:21? 


Shall our resurrection bodies be like Adam’s in the 
age of innocence, or more glorious? 

In regard to the “spiritual body” named in 1 Corinthians, 
the contrast is there being drawn between it and our natural 
body. This natural or “animal” body is one moulded in flesh 
and blood to suit the animal soul which predominates in 
it. The Holy Spirit, however, dwelling in believers on 
Jesus Christ, is an earnest, or pledge, or evidence ¢f a su- 
perior state (see Romans 8:11-23), where He shall pre- 
dominate and the animal soul be duly subordinate. When 
this takes place we shall have a spiritual body, one wholly 
moulded in other words, by the Spirit of God, and with an 
organism conformed to the higher and spiritual life (see 
1 Corinthians 2:14; 1 Thessalonians 5:23). As Alford says: 
“It is no more wonderful a thing that there should be a 
body fitted to the capacities and wants of man’s highest 
nature, than that there should be one fitted to those of his 
subordinate part.” 

As to the “glorious body” of Philippians 3:21, I think it 
means the same thing as the “spiritual body’ we have 
just been speaking about. In other words, it identifies and 
photographs that body. Christ shall, through the Holy Spirit, 
transfigure the body in which our humiliation has place, that 
it may be conformed to the body of His glory, the body, 
that is, in which His own glory is manifested. He gave 
us a sample of this coming glorification or transfiguration on 
the mount (Matthew 17), in which we saw that it effected a 
change not in identity, but only in appearance and form. 
Jesus was the same Jesus on the Mount of Transfiguration 
as before, though His appearance was different. So our 
resurrection bodies as believers, since they shall be like His, 
shall be identical essentially with our present bodies. 
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As to a comparison with Adam’s body before the fall, 
we can only say, that as we have no means of determining 
the appearance thereof, it is simply likely to be true that as 
the Second Adam is Himself more glorious than the first, 
so our likeness in Him is doubtless more glorious than that 
of the one whose sad work He came into the world to re- 
pair. 


Does Paradise in Luke 23:43; 2 Corinthians 12:4; 
and Revelation 2:7 have reference to the same place? 


I question whether it does, though no one can be certain. 
I believe that in every case it refers to a place of blessing 
for the true people of God, but that the location and con- 
ditions are different in each allusion to it. In the first 
instance, it refers to the location and condition of the 
righteous dead in the Old Testament dispensation; in the 
second instance, to their location and condition aiter the 
death, resurrection and ascension of Christ, which, I believe, 
may have been quite different (see such passages as Hphesians 
4:8; John 14:1-3). In the third instance, it may refer to 
the location and conditions associated with the new heavens 
and the new earth of Revelation 21. The author’s book en- 
titled, Progress in the Life to Come might aid the corres- 
pondent to a better understanding of the subject. 


CHAPTER IX. 
QUESTIONS ON ISRAEL, OR THE JEWS. 


Has the following promise made to Abraham been 
fulfilled: ‘‘In thy seed shall all the families of the 
earth be blessed’’ (Genesis 22:18) ? 


The seed of Abraham was, in the first instance, Isaac, and 
the nation of Israel that came from his loins through Jacob; 
but in the last instance, it is Christ, and those who believe 
on Him whether of national Israel or not (Galatians 3:29). 
One has only to reflect a moment to see how all families 
of the earth have already been blessed through Christ. The 
Gospel of the Son of God has been proclaimed in nearly 
every nation under heaven, and wherever it has gone it 
has brought salvation and blessing with it. Moreover, Jesus 
was a Jew, an Israelite of the Israelites, a descendant or 
seed of Abraham after the flesh, of whom Isaac was a type. 
And then, too, the nation of Israel, the seed of Abraham, 
was the depository for many centuries of the sacred oracles 
of God, and what a blessing have they been to all the families 
of the earth in that respect! It has been through the his- 
tory of Israel that men have been taught the truth about 
Jehovah. 

But all this refers to the past or the present, while the 
future holds still greater blessings for all the families of 
the earth through Israel, and especially in Christ who came 
from israel after the fiesh. All the blessings of the millen- 
nium on this earth come through Christ, the seed of Abraham, 
and will be manifested to the Gentile nations by means of 
Israel which, as a nation, will then be restored to her own 
land, and, what is still more important, will be restored to 
Jehovah through repentance and faith on Jesus as the Mes- 
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siah. It ig then that this original promise of Abraham will 
be fulfilled in a greater sense than has been yet realized. 


Is it a fact that all Jews, or all Israel, are going to 
be saved? 

Paul says (Romang 11:26): “All Israel shall be saved.” 
But he does not mean by this every Israclite that ever lived. 
He is referring to the nation of Israel as it shall be ex- 
isting on the earth in the day of which he speaks. This 
is the day of the return of our Lord and the ushering 
in of the millennium. It will be a sudden and miraculous 
occurrence brought about doubtless by the appearance of our 
Lord before them much as He manifested Himself to Saul 
en route to Damascus (Acts 9). See Zechariah 14:4; Revela- 
tions 1:7 and kindred scriptures. 


If we say that the Jews will be here, what scripture 
have we for thinking that they, as a nation, will ‘be 
treated differently from all the rest of the human 
race at the coming of Christ. 

In reply, see Deuteronomy 30; Isaiah, chapters 11; 35; 40; 
49; 51; 54; 60, ete.; Hosea 3; Amos 9:11-15; Micah 4; 
Zechariah, chapters 12-14; Romans 11. Besides these places, 
I would refer also to nearly the whole of the book of Psalms, 
and a large part of the book of Revelation. 

We always need to remember, however, that the special 
treatment of the Jew, is not for the Jew’s sake alone, not 
because he is so much preferable to the rest of human kind, 
not because God is partial in His kindness, but because it 
has pleased God in His purpose of blessing for the whole 
world, to use one nation as an instrument therein, and to 
choose Israel as that nation. 


Please give a definition of the abomination of deso- 
lation spoken of by Daniel as referred to in Daniel 
9:23-27 and Matthew 24:15, 


I think it refers to an image of the Antichrist to be set 


106 Bible Problems Eaplained 


up as an object of worship in the temple at Jerusalem dur- 
ing the last week of years, that is, the last seven years 
of the present age. It will be coincident with the “great 
tribulation” on the Jewish nation and the second coming 
of Christ for their deliverance. There have been types or 
foreshadowings of this thing in earlier periods of Israel’s 
history, as for example, when Antiochus Epiphanes polluted 
the temple, B. C. 170, and again when Jerusalem was be- 
sieged and the temple destroyed by the Romans under Titus, 
A. D. 70, but the ultimate and final application, or rather 
the real fulfillment of the prophecy I regard as pertaining 
to the future time specified. 


Please explain Psalm 35:5 and 6, which is difficult 
to harmonize with Christ’s prayer in Luke 23:34. 

The key to these imprecatory psalms, of which the one 
cited is an example, is their millennial application. The 
writer is speaking as a prophet, and referring not so much 
to his own enemies as to the enemies of Israel and of God. 
These enemies are nations rather than individuals. He who 
writes is idealized as the personal representative of Israel 
oppressed by the Gentile nations of the world. The time is 
the end of the age when Israel is passing this her great 
tribulation, and the judgments invoked upon her enemies 
are the same as those uniformly referred to in the New 
Testament as falling on the Gentile nations at the second 
coming of Christ. 

The correspondent sees no difficulty in harmonizing Matt- 
hew 25:41 or 2 Thessalonians 1:7-10, for example, with Luke 
23:34, and for the same reason there need be none in the 
case of this or any of the imprecatory psalms. “The angel 
of the Lord” spoken of in the psalms is one of the Old 
Testament titles of Christ, and doubtless is to be so applied 
in this instance. 


How about the sale of land in Palestine? How are 


such transactions related to Jehovah’s decree in Levi- 
ticus 25:23? 
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The latter applied only to Israel’s relationship to the land. 
Jehovah owns that land in a peculiar sense. He gave it to 
the children of Abraham forever, who were not at liberty 
to sell it in perpetuity. Nor have they ever sold it. They 
have been robbed of it by the Gentiles, and the Lord has 
permitted the robbery as a chastisement to them, but when 
their time of repentance and deliverance as a nation comes, 
the land will be restored to them. Jehovah will see to it 
that it is restored, for such is the teaching of all His 
prophets. The present sales and transfers are without war- 
rant, and no clear title can be given to any buyer of a 
single foot of the land. 


Do you consider the Zionist movement a fulfillment 
of prophecy? 

This movement is an effort on the part of an agegrega- 
tion of well-to-do Jews to purchase Palestine from Turkey, 
if possible, and colonize their poor and distressed brethren 
in the land of their fathers. It is one of the signs of the 
times, pointing to the end of the age and the second coming 
of Christ. The prophets teach that the Jews will be in 
Jerusalem again in some kind of a national capacity when 
our Lord returns for their deliverance from their enemies, 
and also that they will still be unconverted so far as the 
acceptance of Jesus as their Messiah is concerned. With 
these teachings the movement of Zionism seems to harmon- 
ize; for if it prove successful, certainly a large number of 
Jews will thus return to Palestine, and that in an uncon- 
verted state, for these Zionists do not acknowledge Jesus 
as their Messiah, and for the most part are not influenced 
by any desire to fulfill prophecy. Their action is simply 
political and philanthropic. 

At the same time, I do not say that the return of the 
Jews to Palestine under the auspices of Zionism is that gen- 
erally referred to by the prophets. These speak of miraculous 
interpositions of Jehovah on behalf of Israel, and the eager- 
ness of Gentiles to contribute to the movement. Perhaps a 
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second and later migration is thus referred to by them. The 
thing for us to keep in mind is that the Jews are going 
back, and every movement in that direction, including this 
of Zionism, contributes toward the hastening of the end. 


CHAPTER X. 


QUESTIONS ON THE SECOND COMING OF 
CHRIST AND THE MILLENNIUM. 


Do you believe in the secret rapture of the saints, 
and that Christ may come any moment? 


Do you believe His church will pass through the 
great tribulation? 


To whom does the Holy Ghost refer in Revelation 
7:142 The one hundred and forty-four thousand, do 
they belong to the church? 


Do the Old Testament saints belong to His church 
or will they form another company? 

In reply to the first, I answer yes. In reply to the second, 
no. In reply to the third, Israel. In reply to the fourth, 
no, that is, I do not believe the Old Testament saints belong 
to the church, but are a company by themselves. 

And yet the reader will please understand that these clear- 
cut responses necessitated by the limitation of space, are 
not put forth in a spirit of dogmatic positiveness. Brethren 
whose opinions I respect differ from me as to some of these 
questions of detail. But all students of prophecy are prac- 
tically a unit on the one great fact that Christ is coming 
personally and visibly, and that his appearing antedates the 
millennium. The other matters are relatively unimportant. 


Did Paul consider the possibility of Christ’s return 
in his lifetime? 

My judgment is that Paul did consider the possibility of 
the return of Christ in his day, just as we should do so 
in our day. But some one may say, “Then he was mistaken, 
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and if so, how does that affect his inspiration?’ But was 
he mistaken? Is there not a distinction between a mistake 
and a disappointment? I too, am looking for Christ in my 
day, and should He not come I shall be disappointed, but 
not mistaken, because, like Paul, I do not know just when 
He shall come. 

Nor does Paul’s mistake, even if it were such, affect his 
inspiration, because the latter attaches to his words and 
not his thoughts or opinions. There were matters in which 
Paul was mistaken other than this, but he frankly tells us 
so; and he was as truly inspired to tell us so as to tell 
us anything else whatsoever. What is to be contended for 
in the inspiration of the Scriptures is not inspired men but 
inspired writings. Whether the men, as to their thoughts, 
were right or wrong, the record of all things which they 
have given us is an inspired record. This is the Word of 
God. 


What will become of all that are not Christians at 
the second coming of Christ? 


It is difficult to answer that question. There are scriptures 
such as Matthew 24:36-51, 1 Thessalonians 5:1-3, 2 Thessa- 
lonians 1:6-10, 2 Peter 3:10-12, and Jude 14-16, which speak 
of terrific, devastating judgment. But there are other scrip- 
tures again which speak of a remnant being saved of Israel, 
and even a remnant from among the Gentile nations. We 
know, moreover, that the earth will be populously inhabited 
during the millennial reign. It would seem therefore, as 
though the judgments of that period while indeed vast in 
extent and awful in character, will be discriminating in some 
sense, and not result in total destruction. Those very judg- 
ments may result in the repentance and conversion of many 
who, if not joined to the church or body of Christ, will 
nevertheless be saved. 


Please explain the words of Jesus in Matthew 24:34, 
Mark 13:30, and Luke 21:32, where He says, “This 


The Second Coming of Christ 111 


generation shall not pass till all these things be ful- 
filled.’’ 

“These things’ include events to synchronize with His 
second coming, and hence the mystery. Some would say, 
however, that all these things were fulfilled in the destruc- 
tion of Jerusalem by the Romans, A. D. 70, which would 
entirely do away with the mystery. My opinion is con- 
trary to this, however, and I am inclined to take the word 
“seneration” in the sense of “race.” This race, i. e., the 
Jews as a distinctive people, shall not pass away till these 
things be fulfilled. 


A correspondent is troubled on a question of inter- 
pretation touching the judgment on the living nations 
spoken of by Christ in Matthew 25. The one class 
enters upon eternal life, while the other is cast in cter- 
nal punishment. The question is, How can nations, 
as such, be eternally punished? 


We can not conceive of them existing as nations in eternal 
punishment, and if we say that such punishment for them 
means only that they go into non-existence as nations, then 
we encourage a similar application of that word punish- 
ment to the wicked individual soul. 

The answer would seem to be that, while the time of this 
judgment is at the end of the present age when Jesus comes, 
and its scene the present earth, and its subject the living 
Gentile nations, that nevertheless the punishment must be 
individual. A moment’s reflection will satisfy us as to this. 
If a nation is blessed it only becomes conscious of its bless- 
ing in the lives of its individual citizens, and the same thing 
must be true if instead of blessing it receive cursing. 


Who first taught in the church that the saints would 
not pass through the tribulation and that the transla- 
tion of the church might come to pass any time? 


The correspondent always understood this doctrine to be 
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the primitive faith, he says, but has recently seen it stated 
that such a belief was unknown before the days of Edward 
Irving. 

My own understanding of the subject agrees with that 
of the correspondent, having always believed that to Jesus 
Christ Himself and the inspired apostles, not Edward Irving, 
we were indebted for that comforting truth. 

The late F. L. Chapell, D. D., has some very practical 
thoughts along this line of the church and the tribulation, 
some of which, because of the broad interest in the subject, 
I feel led to use. Of course, there is a sense in which 
the church is in tribulation of some sort as long as she 
is in the world, a tribulation which is likely to increase to 
sharp persecution as the end of the age draws near, but 
that is not “the great tribulation” mentioned, for example, 
in Daniel 12:1; Revelation 7:14 and other places, and to 
which the correspondent particularly refers. 

This great tribulation is one of judgment, it has distinc- 
tively Jewish aspects, it includes every horror, and men 
grow blasphemous and God-defying under it, which is quite 
a different result from what we would expect of a disciplinary 
experience of the church. 

This at once raises the question as to what is meant by 
the “church,” which some think will pass through the tribu- 
lation. It can hardly be the true, pure church, as Dr. Chapell 
thinks, because those who belong to her are exhorted “to 
so live that they may escape all these things,’ but it may 
indeed be the nominal, worldly, slumbering chureh. 

The lesson of it all is, that if we separate ourselves from 
the world we shall suffer tribulation, but it will be the tribu- 
lation of discipline. If we mingle with the world we may 
escape the tribulation of discipline, but shall fall into that 
of judgment. 


If all the believers, living and dead, are caught up 
at the rapture (1 Thessalonians 4:17), and all the un- 
believers punished with everlasting destruction at the 
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revelation (2 Thessalonians 1:9), who are left to peo- 
ple the earth during the millennium? 

The inquirer must see at once that there is a fault in 
his exegesis somewhere. Perhaps it will aid him to remem- 
ber that some time elapses, we know not how long, between 
the rapture and revelation. Also, that the rapture itself 
may bring many unbelievers to their senses when they will 
come to know God and obey the Gospel of Jesus Christ. 
Furthermore, throughout the prophetic teachings of both 
testaments, the nations referred to as being visited with 
Christ’s judgments when He comes are those of Christendom, 
the nations forming the old Roman Empire, leaving out of 
view to a certain extent what we now know as heathendom. 
Finally, in that picture of His judgments on the living na- 
tions given in Matthew 25, which takes place after the 
rapture as it would seem, and which synchronizes with the 
one referred to in 2 Thessalonians, there are some to be 
placed on His right hand and to inherit the kingdom. The 
ground for the discrimination there, however, is a peculiar 
one, viz.: Their treatment of Christ’s brethren after the 
flesh, i. e., Israel. 

It looks, therefore, as if the nations were to have a 
chance to show fealty to Him by ministering to Israel, per- 
haps in restoring them to their own land again after the 
rapture, before these final destructive judgments fall. We 
must keep in mind that the Day of the Lord, which is the 
period to which Paul is referring in 2 Thessalonians rather 
than the single event of Christ’s coming for His church, is 
a long day, and one in which there will be time for the 
culmination of a great many events spoken of by the 
prophets. Confusion of thought now will give way to clearer 
vision as the time approaches. 

It might indeed be added as a supplementary thought, that 
Alford interprets the latter clause of verse 9, thus: “Driven 
from the manifestations of His power in the glorification of 
His saints.” To be thus cast out from the presence of the 
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Lord is the idea at the root of eternal death, it is evil left 
to its own working, but it may be some time before the 
full result of that working is experienced and realized. The 
unbelieving may be cast out, i. e, from the presence of 
Christ’s glory, but yet remain to some extent upon the earth. 


Will Christ’s mediatorial reign extend to the heath- 
en who died ignorant of the atonement, and to such 
others as were deceived by false teaching, in the 
millennial or any other reign? 


I could answer this question more intelligently if I were 
sure of the writer’s understanding of “Christ’s mediatorial 
reign.” I imagine he means that perfect reign of Christ as 
Mediator which will probably follow the millennial age, and 
yet, after all, no matter what he means by it, perhaps the 
answer to his inquiry should, as to the main point, be still 
the same. As I understand the Scriptures, there is no hope 
for any man in this or any previous age who dies, or has 
died, in his sins. I doubt if false teaching will have any 
place in the millennial age, although men, even in that age, 
will doubtless die unreconciled to God. But if they so die, 
I know no scripture which gives us reason to believe they 
will have another chance in any other age or reign, if 
that is what the correspondent means. On the contrary, the 
analogy of other ages is all against it. 


An inquirer asks several questions which may be 
summed up under the one title of ‘‘Physical Condi- 
tions in the Millennium.”’ 


I may say, in reply, that the present age is not to end by 
the depopulation of the earth in the great tribulation; that 
births and deaths will doubtless occur in the millennial age 
as now only under holier and happier conditions, that the un- 
occupied and unsubjugated territory of the earth will then be 
utilized by the people with an ease, and to an advantage, 
hardly dreamed of at the present time; and that the church 
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will remain with the Lord in the air, and not descend upon, 
in the sense of inhabitating, the earth. 

As to this last point, I believe the glory of the church 
with her Lord in the air will be a manifested glory, a 
glory which will be seen and recognized by the earthly saints 
of that period. I believe, too, that there will be a communi- 
cation between the glorified church and the earthly saints 
of which at the present time we can know but little, but 
I do not think the glorified church will be located on the 
soil. 

The correspondent has been confused by allusions to the 
coming of Christ for His church, and the coming of Christ 
with His church. Neither means that during the millennium 
Christ and His church will abide on the crust of the earth. 
It is indeed said, in Zechariah, that “His feet shal: stand 
upon the Mount of Olives,’ a prophecy to be literally ful- 
filled, no doubt; but this has reference, I think, to His 
special appearing to Israel and for their deliverance at the 
time of their great tribulation. It is said that: “He shall 
sit upon the throne of his father David,’ and this, too, shall 
be fulfilled in that He shall reign as the recognized King 
of Israel; but it is just as possible for Him to do this from 
His position with His church in the air, and by means of 
an earthly vice-regent, as it is for King George to reign 
over India from his place in Buckingham palace, by means 
of his viceroy. 

We are to remember that such Scriptural phrases as “the 
day of the Lord,’ the “coming of the Lord,” etc., are to 
be understood as referring to events of several aspects and 
eovering much time, practically the whole of the millennial 
period. We are to remember also the physical fact, that 
the “clouds” and the “air” so often referred to in connec- 
tion with these events are really part of the earth, though 
not that part of it which men in the flesh inhabit. 

Touching the physical conditions of the millennium, the 
correspondent would be aided by reading Isaiah 11, and 
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kindred passages of Scripture to which he would be referred 
by the marginal references. 


Referring to 2 Thessalonians 2:3, what is meant by 
the ‘‘falling away,’’ and who is meant by the ‘‘man 
of sin,’’ or ‘‘son of perdition’’? 

The “falling away” refers to an apostasy in the church, a 
falling away from the truth of the Gospel on the part of 
the professing people of God, a defection from the faith in 
Christendom. The “man of sin” is an individual who par- 
ticularly represents that defection; or in whom that apos- 
tasy may be said to be headed up or incarnated. Many have 
thought Roman Catholicism to be intended by the “falling 
away,’ and the Pope to be the “man of sin,’ otherwise 
known as the Antichrist. But the trend of prophetic scholar- 
ship is more and more away from that view. For how- 
ever Roman Catholicism may contribute to the apostasy, and 
however the history of the popes may foreshadow the Anti- 
christ, the apostasy is greater and deeper than the one, and 
the Antichrist greater and wickeder than the other. 

It is incumbent on us to face the fact that there is a 
falling away in Protestantism as serious, or even more so, 
than that in Romanism. The denial of the integrity of the 
Scriptures, the incarnation and deity of Christ, and atone- 
ment only through His shed blood, is peculiar to Protestant- 
ism and not Romanism, and it is more serious in its nature 
than mariolatry and priestism combined. It is the destruc- 
tive Biblical criticism of these times that is giving encourage- 
ment to the anarchism and godless socialism that menaces 
government with an awful menace; and when its stability 
is undermined, that despot will arise, a kind of successor 
of Nebuchadnezzar, who will rule things with an iron hand, 
and in the power of Satan. Blaspheming the Name of God, 
and persecuting His saints, he will merit the full description 
of the “man of sin.” 


CHAPTER XI. 


QUESTIONS ON SATAN, ANGELOLOGY AND 
MODERN “ISMS.’’ 


Please explain 1 Samuel 16:14, which speaks of ‘‘an 
evil spirit from Jehovah’’ coming upon Saul. How 
did it come from Jehovah? 


Of course it came in the way of judgment. God has 
control in the last analysis, of all spirits, good and evil, 
human and angelic, and He may use them as He will, or 
give them liberty to act in certain cases as He sees fit. 
Take the case of Job as an illustration. That Satan him- 
self had some kind of access to God is there apparent, and 
God undoubtedly gave him certain limited power over His 
servant Job. If He did that to test a true servant may 
-He not do that to punish a wicked one? Of course, some 
would explain this away altogether, by saying that it was 
not really an evil spirit that troubled him, but his own 
gloomy reflections at this time that produced a morbid 
melancholy, but it is not wise to take such liberties with 
the sacred text, and in the present instance I see no neces- 
sity to do so. 


(1) Was Satan created by God? (2) If so, was he 
holy or sinful when created? (3) If sin entered when 
Satan fell was sin created, if so how, and by whom? 
(4) Did Adam, when created, have any sinful ten- 
dencies? 

I reply, (1) Satan was a creation of God. (2) He was 
holy when created. (3) The origin of sin is unknown fur- 
ther than it is revealed in the Bible. Satan was a fallen 
creature when he approached our first parents, but how he 
fell is only hinted at. It was through pride, Paul says, and 
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doubtless expressed itself in a desire to grasp at the God- 
head (1 Timothy 3:6; Philippians 2:5, 6), but how sin could 
have entered into a holy being is the mystery. (4) Adam 
had no sinful tendencies when created. 


When did ‘‘Satan as lightning fall from heaven’’? 

I am not aware that any definite answer can be given. 
There are several critical periods in the past that might 
be named, and yet there is reason to think Christ spoke 
prophetically, and that the time is co-incident with His 
second coming as indicated in Revelation 20. 


Had Satan power by his own possession or owner- 
ship to give Christ the kingdoms of the earth? 

At first, one is inclined to say “No,” because it seems 
so unreasonable to our limited understandings, and because 
Satan is a liar and deceiver. But on the other hand, the 
Holy Scriptures assign great power and even dignity of a 
certain kind to Satan. He has had access to God as we 
see from the book of Job. He is called the god of this 
world, the prince of the power, or powers, of the air. The 
book of Revelation gives us many evidences of the great 
place he holds in the affairs of nations and of men. On 
the whole, I am strongly inclined to think there was some 
sense or degree in which Satan was able to deliver what 
he promised. It seems almost necessary to believe this to 
give to the temptation of Jesus its real character. More- 
over, there is nothing in the reply of Jesus to the tempter 
leading us to feel that he regarded the claim of Satan other 
than genuine. Indeed, the very opposite is the case. If 
Satan had been making a profession in that matter altogether 
untrue, how very different one would think our Lord’s 
answer would have been. Yes, there was some kind of a 
deputed supremacy which Satan had and which he was able 
to turn over to our Lord. 


Does Satan speak the truth or a lie when, in Luke 
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4:6, he says the kingdoms of this world have been de- 
livered unto him? 

He speaks a half-truth. Thrice does our Lord call him 
“the prince of this world,” and the inspired apostle Paul 
calls him “the god of this world” (2 Corinthians 4:4), all of 
which is not hyperbole or figurative speech, but possesses a 
basis of fact. Satan even has the power of death (Hebrews 
2:14). Of course, it can be said that these references express 
only men’s voluntary subjection to the rule of Satan, and even 
this is a real and terrible sway of power, but in my opinion 
they express more. It has always seemed to me as if this 
earth and its rule may have been committed unto Satan at 
the beginning and before his fall, and that he has not been 
entirely denuded of his power even yet. Men make a mis- 
take to laugh at and belittle Satan. 


In what sense does Jehovah create evil, Isaiah 45:77 


That the reference is not to moral evil, that is, to sin, is 
evident from James 1:13. It means war, disaster, plagues, etc., 
in contrast to peace, and quietness and blessing, as the con- 
text shows. Jehovah, through the prophet, is at this time con- 
trasting Persia with Babylon, Cyrus with Nebuchadnezzar, 
and He purposes to give prosperity to the one and calamity 
to the other. The Persians, represented by Cyrus, believed 
in two co-existent, eternal principles, ever struggling with 
each other, light and darkness, or good and evil. Ormuzd 
was the name of one god, and Ahriman of the other. But 
Jehovah here asserts His sovereignty over both. It is He 
who does these things, creating light and darkness, good and 
evil, i. e., giving blessing in one place and the judgment or 
cursing in another. 


What is the significance of the phrase ‘‘sons of God’’ 
in Genesis 6:2; Job 1:6 and 38:7? 

I believe it refers to the angels. But the context must de- 
termine whether good or evil angels are meant. In the first 
instance the reference seems to be to evil angels, and in the 
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other two, certainly in the last, to good angels. The evil an 
gels, I should say, were the same in character and relatiou- 
ship as those mentioned in Revelation 12:9, to which the 
inquirer refers. | 

A correspondent inquires if the “sons of God’ (Job 38: 7) 
were inhabitants of earth or heaven? 

I should say, heaven. 

The writer also wishes to know if they are the same “sons 
of God’ who intermarried with Seth’s descendants (Genesis 
6:2)? They are the same, I think, as to their nature or the 
class of beings to which they belong, but they are not neces- 
sarily the same individual beings. The “sons of God” is a 
phrase used in the Old Testament of angels, but the context 
must determine whether good or evil angels are meant. Job 
38:7 seems to refer to the one class, and Genesis 6:2 to the 
other. 

He asks further: “Are they the devil’s angels cast out as in 
Revelation 12:9?” I should say those spoken of in Genesis 6:2 
belonged to the same class of evil angels though not neces- 
sarily the same particular beings. Those spoken of in Genesis 
6:2 seem to be referred to again in 2 Peter 2:4 and Jude 6. 


Please give an explanation of the circumstance that 
although David had served Saul as indicated in 1 Sam- 
uel 16:19-23, yet Saul did not recognize him afterwards 
as shown in the following chapter, verse 58. 

This, let me say, is one of the incidental evidences of the 
truth of the Bible. Frauds and imposters, in preparing such 
a work would have been too wary to have left such an ap- 
parent discrepancy exposed. The Bible, however, not fearing 
the light, leaves us to such reasonable explanations as the 
following: (a) Some time, perhaps, some years, may have 
elapsed between chapters 16 and 17, bringing marked changes 
in the appearance of a young lad like David. (b) Saul con- 
fessedly was under the power of a disordered brain, account- 
ing for his inability to recognize one who had waited upon 
him when these Satanic delusions were in control. (c) Saul 
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May not have been totally unacquainted with David, but the 
youth had now sprung into such great prominence ag the 
result of his victory over Goliath, that the little Saul had 
known of him theretofore seemed inadequate to account for 
what now appeared. This last is the view of Fairbairn. 


How was David “a man after God’s own heart’’? 

Not in the sense that he was not a sinner, of course, but 
in tho sense that notwithstanding his sin, down in the bot- 
tom of his heart he loved God supremely. The governing 
motive of his life wag to know the will of God and do it. No 
better illustration and proof of this could be asked than that 
found in a comparison of his life, step by step, with that of 
Saul, his predecessor on the throne, and his contemporary in 
history. They were both sinners, but one was ever self-jus- 
tifying, the other self-condemning. 


Why are not more of the ‘‘Pentecost’’ people in con- 
trol of demons after the manner of the ‘‘Tongues’’ 
movement? 

The “Pentecost” people is a generic term that needs spe- 
cialization. They are not all thoughtless, excitable fanatics. 
Some are sober students of the Word of God even though they 
may be mistaken in some points, or disagree with the in- 
quirer, or with us. I have known some thus classed with 
whom one might have had much fellowship. But any Chris- 
tian may fall under the control of demons, who, because of 
sin, or a weak mind, or an uninstructed heart, yields himself 
to spiritual influences that are not of God. It is dangerous to 
be seeking the marvelous and spectacular in our Christian ex- 
perience. If we remember that as believers on Christ Jesus 
we are already baptized by the Holy Spirit into His body, it 
will save us from many extravagances. 


Whai is this new cult of Bahaism? 


In one of its own publications, Sprague’s Story of the Bahai 
Movement, it is referred to as “the latest expression of an 
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eclectic evolution, growing out of the innate pantheism of 
the Iranian mind.” | 

Pantheism is the doctrine that there is no personal God, 
only an impersonal divine essence out of which all thiags 
are evolved, first the mineral, then the plant, then the animal, 
and finally man. In every age this impersonal essence finds 
expression in some individual man, who, to all intents a 
purposes, is the god of that age. 

Bab was the founder of this movement in 1850. After his 
death, Suth-i-Hzel became the head of the sect, whose brother- 
in-law, Baha, entrusted by him with its secrets, vaulted into 
the place of power through the role of assassin. It is from 
bim the sect takes its name. “Our God, El Abha,”’ “The 
Everlasting Father,’ are among the names applied to) him. 
He died in 1892, in Acre, Syria, and his place is now taken 
by his son, Abdul Baha. 

The sect is finding its way into Great Britain and the 
United States, and is one of the many anti-Christian move- 
ments of these times, deluding men and blinding their eyes 


to “the true light which lighteth every man that cometh into 
the world.” 


Who was Ritschl and what is Ritschlianism? 


For some purposes it is sufficient to say that Ritschi and 
Ritschlianism, stand for a distinct school of theology, orig- 
inating in the last century, and which represents an old heresy 
under a new name; but Dr. Edward H. Merrell in a recent 
number of The Bible Student and Teacher, gives a sketch 
of the teaching of this school and its founder from which 
the following is quoted: 

“Albrecht Ritschl has the reputation of being a good man. 
He was born in 1822 and died as a professor at Géttingen in 
1889. He sat at the feet of many of the great theologians, 
absorbing their conflicting theories, but although he touched 
all phases of the theological thought of his time, he brought 
all to the test of his own intelligence, employing the method 
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of the so-called ‘value-judging,’ a distinctive characteristic of 
his school of thought. 

“Ritschlianism teaches that we have a positive and per- 
sonal revelation from God, whose fulness is found in the 
unique person Jesus Christ. Through Christ we have the 
knowledge of the character and will of God, of the nature of 
the kingdom He is establishing in the earth, and of the mo- 
tives needed to lead souls to become organic in that kingdom. 
It holds that through Christ all religion has had historical 
realization in the midst of the kingdoms of this world. 

“But, strange to say, while Ritschlianism believes in the 
historical Christ, it holds neither to His incarnation nor 
bodily resurrection. It distinctly teaches that we have a 
sinless Christ, and yet, as Professor Orr phrases it, ‘The pre 
existence of Christ is cut off at one end and His exaltation 
and heavenly reign at.the other.’ ” 


May the word! ‘‘create’’ in Genesis 1 be interpreted 
in the sense of the evolutionary theory? 

No. The Hebrew verb “bara” translated ‘“‘create” in Genesis 
1 carries with it in this instance the meaning of creation out 
of nothing. Not that it always and necessarily means that, 
but that it possesses such a meaning here. This is evident be- 
cause it is used in such a discriminating way. It occurs 
three times in the chapter, for example, in verse 1 at the 
introduction of life in the fifth day, and the creation of man 
in the sixth day. Elsewhere, when only transformations are 
meant, as in the second and fourth days, or a continuation 
of the same kind of creation, as in the land animals of the 
fifth day, another word is used, “asah,’”’ translated “made.” 
“Bara” is thus reserved for marking the first introduction 
of each of the three great spheres of existence—the world 
of matter, the world of animal life and the world of spirit 
as represented by man, all three of which, though intimately 
associated, are profoundly distinct in essence, and together 
constitute all the universe known to us. Professor Guyot, 
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the distinguished scientist of France and the United States, 
from whom the previous sentence is taken, adds also that 
wherever the simple form of “bara” is used in the Bible, it 
is always with reference to a work made by God, and never 
by man. These considerations, with others, justify the fore- 
going definition of “creation.” 


Were the higher forms of life developed from the 
lower forms? 

The original creation of matter, the creation of the system 
of life, and the creation of man are three distinct creations 
out of nothing. “They are not simultaneous, but successive, 
and God’s action in them is constant’; therefore, evolution 
from one into the other, from matter into life, or animal life 
into spiritual life is impossible. Great thinkers, who are at 
the same time devout men, are willing to admit that there 
may be evolution within any one or each of these systems 
considered by itself; i. e., matter may evolve itself into vari- 
ous forms of matter, and animal life into various forms of 
animal life, and human life into various forms of human 
life; but this is different, even if proven to be true, from 
that other kind of evolution which would make man the 
descendant of an ape and drive God out of the universe He 
has made. To the above it may be added that to the great 
Agassiz development, meant development of plan as experi- 
enced in structure, not the change of one structure into an- 
other. To his apprehensions the change was based upon in- 
tellectual not material causes. See his life, Vol. 1, pp. 244-245. 
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